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Hazrat Mirza Tahir Ahmad (1928-2003) (may Allah have infinite mercy on his soul), a man of God, Voice articulate of the age, a great orator, a deeply learned scholar of phenomenal intelligence, a prolific and versatile writer, a keen student of comparative religions was loved and devoutly followed by his approximately 10 million Ahmadi Muslim followers all over the world as their Imam, the spiritual head, being the fourth successor of Hazrat Mirza Ghulam Ahmad (the Promised Messiah and Mahdi (as)), to which august office he was elected as Khalifatul-Masih in 1982.

After the promulgation of general Zia’s anti Ahmadiyya Ordinance of 26th April 1984 he had to leave his beloved country, Pakistan, and migrated to England from where he launched Muslim Television Ahmadiyya (MTA) which would (and still does) telecast its programmes 24 hours a day to the four corners of the world, making it possible for him to reach out to his followers around the world in particular and to humanity (especially the Islamic world) in general.

Besides being a religious leader, he was a homeopathic physician of world fame, a highly gifted poet and a sportsman.

He had his schooling in Qadian, India, and later joined the Govt. College, Lahore, Pakistan, and after graduating from Jami‘ah Ahmadiyya, Rabwah, Pakistan with distinction, he obtained his honours degree in Arabic from the Panjab University, Lahore. From 1955 to 1957 he studied at the School of Oriental and African Studies, University of London.

He had a divinely inspired and very deep knowledge of the Quran which he translated into Urdu. He also partially revised and added explanatory notes to the English translation of the Holy Quran by Hazrat Maulawi Sher ‘Ali (ra). “Revelation, Rationality, Knowledge and Truth” is his magnum opus.

Though he had no formal education in philosophy and science, he had a philosophical bent of mind and tackled most difficult and abstruse theologico-philosophical questions with great acumen and ease and his intellectual approach was always rational and scientific. For a layman he had an amazingly in-depth knowledge of science, especially life sciences which attracted him most. He also had deep knowledge of human psychology. His was an analytical mind of high intelligence—an intellect scintillating with brilliance, capable of solving knottiest problems with ease, leaving his listeners and readers spellbound.


Foreword

From the earliest days till now Islam and the world of Islam have not been harmed so severely by any external enemy as by some simple-minded Muslim ulema themselves. In fact, the enemies of Islam have utilized the unwise religious edicts of these naive ulema as a basis to attack Islam.

The wrong trend among the ulema took place when, under the influence of changing socio-political environment, they preferred to adopt some politically coloured Islamic interpretations and ignored the clear teachings of the Quran and the noble precedence set by the Holy Prophet (sas).

Killing of apostate is one of such erroneous trends and baseless convictions. In fact, this menacing tenet is based neither on the Quran nor on the practice of the Prophet (sas) of Islam. It was merely a political idea invented with the help of some biased ulema, and used by Abbasid caliphs and other rulers to grind their political axe. Later it took such momentum that even the unbiased ulema were influenced by this wrong trend. Unfortunately, the later generation of ulema, who followed the old schools of thought, adopted this unIslamic view uncritically without further research.

This dangerous and untenable belief produced very grave consequences. On minor differences some eminent scholars of Islam were declared apostates by the ulema who opposed them. The rulers and some politically powerful ulema used this weapon against their opponents. These agonizing chapters in the history of Islam remind us of the Christian rule of Spain when Christians upholding similar views, most savagely punished, for minor differences, their own Christian brothers.

Hazrat Mirza Tahir Ahmad (rta), the fourth successor of the Promised Messiah (as) in a lecture delivered at Jalsa Salana (the Annual Gathering) UK on 27th July, 1986 analysed in depth all aspects of this heinous tenet. He showed it to be an utterly false and unfounded belief and smashed once for all the so-called arguments of the ulema in support of this claim. He has proved it to be a false belief. His arguments are based on the Holy Quran, the Sunna and Ahadith of the Holy Prophet (sas) and the historical events that took place in the eras of the Righteous Caliphs (ra). He informs us that this dreadful tenet has been used through a conspiracy to taint the beautiful face of Islam. Thus, this false tenet is the most dangerous weapon that the enemies of Islam have used against Islam. Hazrat Mirza Tahir Ahmad deals with the subject extensively and it is earnestly hoped that the address will help unbiased researchers to fully understand the true teachings of Islam on the subject. It is also hoped that it will go a long way to creating a new spirit in which Islamic teachings are appreciated in their real essence and true nature and prejudice against Islam is eradicated.

The name of Muhammad (sas), the Holy Prophet of Islam, has been followed by the symbol (sas), which is an abbreviation for the salutation Sallallahu ‘Alaihi Wasallam (may peace and blessings of Allah be upon him). The names of other prophets and messengers are followed by the symbol (as), an abbreviation for ‘Alaihis-salam/‘Alaihimis-salam (on whom be peace). The actual salutations have not generally been set out in full, but they should nevertheless, be understood as being repeated in full in each case. The symbol (ra) is used with the name of the disciples of the Holy Prophet (sas) and those of the Promised Messiah (as). It stands for Radi Allahu ‘anhu/‘anha/‘anhum (May Allah be pleased with him/with her/with them). (rta) stands for Rahimahullahu Ta‘ala (may Allah’s blessing be on him). (aba) stands for Ayyadahullahu Ta‘ala (May Allah, the Mighty help him).

In transliterating Arabic words we have followed the system adopted by the Royal Asiatic Society.

We have not transliterated Arabic words which have become part of English language, e.g., Islam, Mahdi, Quran1, Hijra, Ramadan, Hadith, ulema, umma, sunna, kafir, pukka etc.

Curved commas have been used in the system of transliteration, ‘ for [image: ], ’ for [image: ]. Commas as punctuation marks are used according to the normal usage. Similarly for apostrophe, normal usage is followed.

Please note that Ahadith from Ashah Sitta [the six Books of Ahadith regarded as most authentic—Bukhari, Muslim, Abu Da’ud, Tirmadhi, Nas’i and Ibni Maja] are all taken from one volume collected edition of these books, published by Darussalam, Riyad, Saudi Arabia.

When the author gives an explanatory translation of a verse of the Holy Quran its literal translation is given in a footnote under the verse.

At the end I must express my gratitude to Allah that I had the great honour to have ample opportunities to sit at the feet of Hazrat Khalifatul-Masih, the fourth when he was revising and polishing this lecture for the publication. I express my deep gratitude to Mr. Saleemur Rahman of Canada who translated a portion of the first part of the lecture from Urdu into English as well as to Mr. Mubashar Ahmad of USA who did the rest of the translation into English. I am also grateful to Habibullah Zirwi who did initial pasting of the verses of the Quran and other Arabic excerpts.

Finally I thank Mirza Anas Ahmad, M.A. M. Litt. (OXON), Wakilul Isha‘at, Tahrik Jadid, Rabwah, for revising the translation and editing the manuscript to make it ready for publication. Mirza Anas Ahmad was ably assisted by his team, especially by Shaikh Naseer Ahmad who was mainly responsible for pasting and desktop publishing of the manuscript.

Munirud Din Shams
Additional Wakilut-Tasnif
London 





1 Concise Oxford Dictionary records Quran in three forms—Quran, Qur’an and Koran. [Publisher]
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“O ye who believe! whoso among you turns back from his religion, then let it be known that in his stead Allah will soon bring a people whom He will love and who will love Him, and who will be kind and humble towards believers, hard and firm against disbelievers. They will strive in the cause of Allah and will not fear the reproach of a fault-finder. That is Allah’s grace; He bestows it upon whomsoever He pleases; and Allah is Bountiful, All-Knowing.” (Al-Mai’dah, 5:55)
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Islam Faces Danger From Within and Outside

Islam is embroiled in a variety of severe dangers in this age that is characterized as the Latter Days. Anti-Islamic powers—whether they are of eastern or western hemisphere—are engaged in assailing Islam in different ways. It is the most painful reality that, in this age, it is the Islamic munitions that are being employed to attack Islam, and the attack on Islam is being undertaken in the name of Islam. An overview of the Islamic world today causes one to be surprised that the factions that advocate the legitimacy of the use of force [Jihad by ‘sword’] against the opponents of Islam, and those who promote the idea of subjugating and conquering the opponents of Islam through the use of combative force, are constantly engaged in cutting each other’s throats. The sword of the Islamic world is being drawn against the world of Islam, and the daggers of the Islamic world are being used to stab the world of Islam in the chest. Whether it is the conflict between Iran and Iraq, or between two rival factions of Palestinian Mujahidin; whether it is the contention between Syria and Jordan, or that between Libya and Egypt, whichever way you look at the Islamic world the forces of Islam are locked in combat against each other, to the detriment of the world of Islam. It is quite odd that today Islam is split into two partisan blocs such that certain Islamic countries, by alledgly basing their views on the teachings of the Holy Quran and Sunna, proclaim that Islam is red, and Islam and communism are only nominally different from each other: whether you add God to communism, or subtract God from Islam, in either scenario the two ideologies of life would appear to be identical. While in the other camp, the name of Islam is being used to forcefully advocate the cause of Western imperialism, as if the sole purpose of Islam’s advent in this world was to buttress capitalism, and it had no objective other than this.

A Terrible Conspiracy Against the Islamic World

In this context, under the influence of Western imperialism, certain ideas are being deliberately propagated among Muslim nations, under a preconceived plan, as a result of which this conflict would no longer be limited to a pair of countries here and there. Rather, it would be transformed into a civil strife within each and every Muslim country. The principle means used to this end is the notion of awarding death penalty for apostasy. This idea is being forcefully stirred up in all those Islamic countries which are particularly under the influence of the United States—those who openly side with the USA, and are organizing their way of life under the aegis of the USA—and massive preparations are underway to give practical effect to this idea. Thus, I deemed it fit today to present to you the true, genuine, eternal, and most beautiful teaching of Islam on the issue of death penalty for apostasy so that, as far it is as possible for you, and within your own sphere of influence, you may counter this most ugly and terrible conspiracy.

Defining the Terms: “Muslim” and “Apostate”

Before undertaking a detailed analytical discussion on the so-called belief in death penalty for apostasy, it is necessary to define the two basic terms involved, i.e., who is a “Muslim”, and who is termed as an “apostate”—and how does one become an apostate? When I pondered over this matter, I was reminded of the proceedings of the Court of Inquiry that was instituted under Mr. Justice Munir and Mr. Justice Kiyani, to investigate the riots that broke out in Pakistan in 1953. These two learned judges conducted a profound investigation, and in this venture they invited the ulema from all the religious sects of Muslims—in fact, several ulema from every sect—and requested them for help in understanding these two issues, and asked them: How do you define Islam? Who is a Muslim?

These learned judges set out a clear exposition of the fact that until and unless we are first able to define a “Muslim” the next step cannot be taken, and the issue of what may be the punishment of apostasy becomes pointless. It is only after the term “Muslim” is first defined that one can determine as to whether or not someone has, actually, recanted Islam.

Thus, after a deep investigation and very detailed cross-examination, the learned judges reached the conclusion that is reproduced below in their own words:

“The question, therefore, whether a person is or is not a Muslim will be of fundamental importance, and it was for this reason that we asked most of the leading ulama to give their definition of a Muslim, the point being that if the ulama of the various sects believed the Ahmadis to be kafirs, they must have been quite clear in their minds not only about the grounds of such belief but also about the definition of a Muslim because the claim that a certain person or community is not within the pale of Islam implies on the part of the claimant an exact conception of what a Muslim is. The result of this part of the inquiry, however, has been anything but satisfactory, and if considerable confusion exists in the minds of our ulama on such a simple matter, one can easily imagine what the differences on more complicated matters will be.”4

Dissent Among the Ulema on the Definition of a “Muslim”

After quoting, as examples, the numerous definitions advanced by the ulema, they wrote:

“Keeping in view the several definitions given by the ulama, need we make any comment except that no two learned divines are agreed on this fundamental. If we attempt our own definition as each learned divines has done and that definition differs from that given by all others, we unanimously go out of the fold of Islam. And if we adopt the definition given by any one of the ulama, we remain Muslims to the view of that alim but kafirs according to the definition of every one else.”5

I have quoted these two excerpts from the Report just by way of illustration. These learned Judges embarked on a very detailed discussion of this issue. The interested reader is referred to the original report for this purpose.

The Definition of a Muslim According to the Holy Prophet (sas)

Now I will tell you the definition that the Holy Prophet Muhammad (sas) himself formulated, and it was formulated in two or three different ways. It is inconceivable that these ulema were unaware of these definitions. Why did their minds not turn to these simple clear and transparent definitions? Simply because, on the basis of these definitions, the Ahmadiyya Jama‘at cannot, in any way, be declared kafir.

It was the extreme instance of transgression and lack of integrity on their part that they abandoned the clear definitions given by the Holy Prophet (sas) and only on account of their enmity towards the Ahmadiyya Jama’at they tried to give their own self-made definition of a Muslim and miserably failed in this attempt.

The First Definition by the Holy Prophet (sas)

The definition in the Holy Prophet’s sacred words that we have found, which has the greatest level of generality and is the broadest one—and on the basis of which it is impossible for a person, who is called a Muslim, to declare another Muslim to be an apostate, unless the latter himself recants Islam by his own formal declaration—is as follows:
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“The Holy Prophet (sas) said: ‘Write down for me the name of every such individual who claims to be a Muslim by the word of his own mouth.’”6

The context of this Hadith was the occasion when the Holy Prophet (sas) ordered a census in Medina. Since, a census, by its very nature, is a broad ranging entity, the most broad-ranging definition by him was given in the context of that particular occasion.

He did not allow dabbling into any contentious issue—he did not even mention the Kalima—and said that, as far as the general census of population and national political realm is concerned, only this much is adequate by way of a definition that whoever calls himself a Muslim, you should record the name of all such individuals for me.

The phrase “for me” is a beautiful expression and it signifies this definition, “will be acceptable to me,” regardless of whether or not it is acceptable to thousands of other people. For me—for Muhammad (sas) who has been appointed as the Messenger (sas) of Allah— only this general definition is adequate that a person declares himself to be a Muslim.

The Second Definition by the Holy Prophet (sas)

The second definition, by comparison, has a greater religious flavour. But this, too, is so simple, so transparent, so beautiful and so unambiguous that after listening to even this definition there does not remain any basis for contention. He said:

[image: ]

“Whoever observes Prayer in the same way as we do, and declares our qibla to be his qibla [i.e., faces the same direction in Prayer as we do]; one who eats from our dhabiha [i.e., the meat of our slaughtered animals] such a one is a Muslim. To protect such a person is a matter of obligation for God and His Messenger. So, [O ye Muslims!] make sure that you do not violate the obligation from God.”7

What a magnificent, how clear, and how beautiful is this definition! Now, look at how the ulema in Pakistan are today showing the audacity to formulate a definition that is diametrically opposite to the above definition. In this day and age, hundreds of Ahmadis have been persecuted, jailed, and the ulema have issued openly provocative fatwas to murder them. They have proclaimed that the Ahmadis observe Prayers like us and in so doing they face the same qibla as we do, and they eat from the dhabiha like we do. Yet, until and unless the Ahmadis desist from these three actions, we will not discharge our obligation of protecting them. And the day they abandon these three acts, they would instantly become part of those whom we are obliged to protect and give their civil rights to.

Was this the obligation that was mentioned by the Holy Prophet (sas)? By taking a position directly opposed to, and by contradicting every clause and proviso of the obligation laid down by God and the Messenger (sas) of God, these ulema have formulated a new obligation for themselves. They have invented a new definition of a Muslim, and their demands that the Ahmadi mosques should be demolished and that Ahmadis must be forced to face a direction other than that of Ka‘ba, seems to indicate that they have, in effect, appointed a new qibla, and have suggested to Ahmadis to follow a new mode of worship.

As far as the Ahmadiyya Jama‘at is concerned, only the definition given by the Holy Prophet Muhammad (sas) is sufficient for them, and only the obligation by God and His Messenger, imposed on them, is adequate. We do not care a whit about the umbrella of obligation imposed by any mullah.

The Third Definition by the Holy Prophet (sas)

The Holy Prophet (sas) has given a definition in regard to those people who are on the look out for an excuse to kill non-Muslims. This is actually not a definition per se of a Muslim but it consists of his (sas) reaction expressed in a context that determines, in effect, the definition of a Muslim.
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“Hazrat Usama (ra) relates: We went on a sariyya (a military expedition, unaccompanied by the Holy Prophet (sas)) and mounted an early morning attack on the al-Huruqat region of the Juhaina tribe. I encountered a man and, when I got the better of him, he recited the Kalima, ‘There is none worthy of worship, except Allah.’8—but I still killed him. This pricked my conscience, and when I returned to Medina I related the incident to the Holy Prophet (sas). He replied, ‘O Usama! Did you kill him despite his reciting La ilaha illAllah?’ I submitted, ‘O Messenger of Allah! but he recited La ilaha illAllah due to his fear of the weapons and for fear of getting killed.’ The Holy Prophet (sas) exclaimed, ‘Why did you not cut open his [chest to look at his] heart so that you could ascertain whether he had recited it due to fear or whether it was a heartfelt recital?’ Thereafter he said, ‘On the day of Judgement, what would be your response to La ilaha illAllah?’ I submitted, ‘O Messenger of Allah! Please say istighfar9 for me.’ But he continued to repeat his remark time and again—so much so that I wished that I had not become a Muslim prior to that day, [so as to escape this occasion of being the recipient of such displeasure of the Holy Prophet (sas)].”10

Today, the definition being given runs counter even to this third definition. How is it possible that this Hadith escaped the attention of the ulema? Today, the ulema are openly proclaiming that any Ahmadi, who recites La ilaha illAllah, would deserve to be put to death. We cannot tolerate it, under any circumstance, that an Ahmadi may recite La ilaha illAllah, or that he may go round wearing a badge of La ilaha illAllah on his lapel. The fatwas have gone to such limits as to declare that: “if now we ever caught any Ahmadi in the act of reciting La ilaha illAllah, we will dismember his nose and ears!” Some fatwas have gone to the extent of declaring that it becomes obligatory upon every Muslim to kill any such Ahmadi who recites La ilaha illAllah, Muhammadur Rasulullah. And the argument they advance in support of their position is the one that has already been rejected by the Holy Prophet Muhammad (sas). Their argument is: we prescribe this because La ilaha illAllah does not reside in their hearts; it only flows upon their tongues.

It is astonishing. Such an act of transgression against that Spiritual Master (sas) whose devotional servitude they continue to profess. This constitutes an open revolt, and they insist on continuing in this rebellion. And, due to this rebellion, they practice such high-handedness and persecution that they are forcing the government authorities that they should follow the lead of the ulema and officially declare the legitimacy of a general massacre of all those Ahmadis who proclaim to adhere to La ilaha illAllah, Muhammadur Rasulullah—i.e., ‘There is none worthy of worship except Allah, Muhammad is the Messenger of Allah.’

Thus, as far as defining a Muslim is concerned I have found only these three definitions, and I like only these three definitions. Apart from these definitions of a Muslim given by the Holy Prophet (sas) himself I am not ready to accept any other.

Lame Excuse by the Ulema

It is interesting to note here that, commenting upon the finding by the Report of the Court of Inquiry that ‘no two ulema were able to agree to any single definition’, the ulema subsequently voiced their criticism alleging that they in fact were not given adequate time and were thus not prepared to answer the question regarding the definition of a Muslim; were they granted enough time, they would certainly have succeeded in formulating a definition on which they unanimously agreed.11

A Definition Concocted by the Ulema

Thus, they had to wait for a long time. When numerous years elapsed after the anti-Ahmadiyya Movement of 1953, then in 1974, the ulema were able to complete their preparatory work and they invented a definition of Islam that has absolutely nothing to do with the Holy Founder (sas) of Islam, or the Holy Quran and Sunna.

A negative element was introduced in this definition, i.e., a Muslim is one who does not just affirm faith in La ilaha illAllah, Muhammadur Rasulullah, but he must also affirm that Mirza Ghulam Ahmad (as), Qadiani was an impostor and thus, clearly and unreservedly, deny his prophethood. Unless a person becomes a “Muslim” according to this definition, he cannot be called a Muslim.12

The new door that has been opened in this definition has spawned many an evil outcome, and many more evil outcomes will follow. However, the main objection that applies to this particular definition is that a definition is supposed to be universal—free of time frame, and free of any geographical boundaries. It is inadmissible that a definition that could not be applicable during the time of the Holy Prophet (sas) should be accepted today as correct. Only that definition will be acceptable which would first find application in the time of the Holy Prophet (sas) and, thereafter, goes on finding application in every subsequent era—without having even a single moment to elapse in which that definition becomes inoperative. Moreover, that definition may not just apply to the case of Pakistan, but it must find applicability, without exception, in every country of the world whether it is in the East or West, and whether it is in the North or South. But this particular definition is strangely flawed in that it cannot be made applicable to the pre-1974 period. It cannot be applicable even to the time of the Promised Messiah (as) because a multitude of Ahmadis have died prior to the formulation of this particular definition—they departed from this world in a state of being described as Muslims, long before this definition was invented. In the absence of this definition, and owing to the fact that nobody’s mind had conceived of such a definition, they were to be considered Muslims contrary to this definition.

Then, there is the case of all those Muslims who existed prior to the time of the Promised Messiah (as). What would you say about them? Because they, obviously, did not deny the Promised Messiah (as), so for them only La ilaha illAllah, Muhammadur Rasulullah was enough. Thus, a definition which cannot find application in the earlier times is wrong and inapplicable even in this day and age.

Should the ulema’s rejoinder to this be that because in the earlier times there was no false prophet in existence the erstwhile definition could not possibly have found any reference to a false prophet, then there could not be a more blatant lie than this. Because, Musailamah Kadhdhab, the impostor claimant to prophethood, who advanced his claim as a rival to the Holy Prophet (sas) was a contemporary of the latter. Despite the presence of this false claimant to prophethood, the Holy Prophet (sas), did not modify the definition of a Muslim, nor did his successor Caliphs change the definition of a Muslim, nor did the tabi‘in [the generation of the followers of the companions of the Holy Prophet (sas)], nor even the taba‘ tabi‘in [the generation of the latter’s followers] brought about any such modification, nor did the generations that followed thereafter changed the definition of Islam. Was it so because it just did not occur to the Holy Prophet (sas) that until he incorporated the clause about the denial of an impostor prophet, his definition of a Muslim would not become complete?

Now what is your reply to this? Search the entire world of Islam and show us a single instance of an application of this criterion—prior to 1974—according to which a Muslim cannot be considered a Muslim at all until and unless the denial of a false prophet is inevitably introduced as part of the definition governing his being a Muslim.

The Definition Concocted by Maulana Maududi

Apart from all these definitions Maulana Maududi Sahib has come up with a definition of his own. He has not set out this definition in any detail, but has presented its applied version. I would like to present an excerpt from a book of his, so that you can see for yourselves whether a look at the faces of contemporary Muslims in Pakistan would, as is implied by his definition, show the appellations ‘Muslim’, ‘Kafir’ written on their faces. Since the present regime is pro-Maududi, and the ulema of Wahabi school of thought presently hold sway over the government, it is necessary to present Maududi’s definition to you at this stage. In his book Musalman aur Maujuda Siyasi Kashmakash (Muslims and the Contemporary Political Strife) volume 3, Maududi Sahib writes:

“This gigantic horde that is called “Muslims”, in reality 999 out of every thousand of its members neither have any knowledge of Islam nor are they able to distinguish between the truth and falsehood. Their moral viewpoint and mental attitude has also not undergone any transformation under Islam. A grandson inherits a Muslim name from his father just as the father inherited it from his own father—that is the sole reason why they happen to be Muslims. They have neither adopted the truth after recognizing it as the truth, nor have they abandoned false doctrines as a result of recognizing those to be false. After placing the reigns of power in the hands of such people, if someone entertains the hope that the caravan will traverse on the path of Islam then the naivety of his perception should be commendable.”13

What happened in 1974 and consequently what definition was adopted then was in fact made possible only because the reigns of Islam were given in the hands of the people described above by Maududi Sahib.

But one might interpret the above excerpt in a different way and say that Maududi Sahib was only expressing the opinion that if common people alone made any decision by consensus, then it would not carry any weight; and perhaps Maududi Sahib had it in mind that it was the prerogative of the leading ulema of high rank to pass judgement on such important matters, because—on account of their possessing Islamic perception and because of their understanding of Islam—their judgment on such matters has authenticity. Moreover, since ulema of this calibre were participants in the decision given in 1974, it [the decision] stands on a different pedestal. Or one might argue that the popular sentiment emanating from the laity alone ought to be rejected—just because the laity is of the kind described above by Maududi Sahib, yet the Representative Assembly elected by the same laity must necessarily possess the right [to decide questions of faith] and that they are above reproach. Instead of giving my own reply to both these points. I give a reply in Maududi Sahib’s own words. His reply to the first point is:

‘Whether it is the political leaders who have received Western education and training, or it be the ulema of our faith and the mufties14 of the Islamic Sharia15, the leaders of both these types—on account of their ideology and their policy—have equally lost their way: both categories have gone astray from the path of truth, and are floundering in a myriad of darkness … neither of these possesses the vision of a Muslim.’16

As far as the whim that no matter what kind of human beings they are is concerned, once they have achieved democratic power, and the representative status from the populace, then their fatwas must necessarily be considered legitimate and their ‘definition’ must become acceptable—I would give a reply to such an idea, again, in the words of Maududi Sahib. He writes:

‘A democratic election has the exact analogy of the process of churning to extract butter.17 If the milk is poisonous, then the butter that will be extracted from it would naturally be even more poisonous than the milk itself … Thus, those who have this whim that if the areas characterized by Muslim-majority are freed from the hegemony of the [overall] Hindu majority and a democratic order is established in them then this will result in the establishment of a theocracy18, their conjecture is wrong. In fact, as a result of this, what would be achieved would only be the Disbelievers’ Government19 by the Muslims.’20

But these are the assertions of yesterday. Today, a different litany is being heard. Is this how Islam changes its colours? Or, for that matter, does any statement of truth takes such twists and turns and acquires a variety of appearances and shapes? He writes further:

“In our case, the nation that is given the appellation of “Muslims” is filled with all kinds of riffraff. This nation has as many types of [malefactor] characters as are to be found among kafirs.”21

Defining Apostasy

Now, I turn to the question of defining apostasy. ‘Allama Raghib wrote in his lexicon, Al-Mufridat:

[image: ]

The words Irtidad and Riddatu mean, ‘to return on the same path as one had traversed earlier’, however the word Riddatu is specifically used to indicate a return to kufr [disbelief], whereas the word Irtidad may be used to indicate a return to disbelief or to any other matter, Allah says: [image: ]22 [“Surely those who turns their backs”] and Allah says: [image: ]23 [“O ye who believe! whoso among you turns back from his religion”].24

The latter verse illustrates the usage to indicate ‘returning from Islam to disbelief’.

A Great Subtlety in the Wisdom of God

The word “Irtidad” is exclusively used in active sense, and it can never be used in the passive sense. That is, only such a person is called a murtad [i.e., an apostate] who himself announces that he is relinquishing the faith. The rules of Arabic grammar certainly do not permit someone else to declare him a murtad and throw him out of faith. The volition of a murtad is, inevitably, implied here. God has chosen such a remarkable word to describe apostasy as [it emancipates] every Muslim from any unilateral intervention in his faith by anyone else. The Holy Quran, too, provides a definition along the same lines. It says:

[image: ]

“And say, ‘It is the truth from your Lord; wherefore let him who will, believe, and let him who will, disbelieve.’”25

Nobody Has the Right to Call Anyone a “Kafir”

The act of ‘willing’ is associated with one’s heartfelt desire. The Holy Quran has not, under any circumstances, permitted anyone that if he wants he can declare so and so to be included among the faithful and, if he so desires, declare so and so to be a disbeliever. Instead, it has been granted as a volitional right of everyone to profess his or her faith and freely announce it. Thus there is no room left for anyone to coerce others in matter of faith.

For the verdict has been given:

[image: ]

“Let him who will, believe, and let him who will, disbelieve.”26

But if apostasy [irtidad] is punishable by death, or if disbelief [kufr] is punishable by death, then what meaning can be attributed to the phrase “let him who will”? One’s ‘will’ can only be arrived at by one’s own self. Thus, if someone is asked, “Do you want to become a kafir or remain among the faithful?”, and he replies, “I am one among the faithful—I am a Muslim”, then—since the act of ‘willing’ is associated with one’s own heartfelt desire the Holy Quran does not, in any way, grant permission to another person to state how someone else’s heart feels about his faith.

The Holy Quran’s Verdict on the Idea of Capital Punishment for an Apostate

I will now present a few verses that exemplify Islam’s marvelous teaching regarding freedom of religion and, subsequently, I will advert to those arguments that are advanced by the ulema to legitimize capital punishment for an apostate.

First Verse

Allah the Exalted says:

[image: ]

“There should be no compulsion in religion. Surely, right has become distinct from wrong; so whosoever refuses to be led by those who transgress, and believes in Allah, has surely grasped a strong handle which knows no breaking.27 And Allah is All-Hearing, All- Knowing.”28

This verse presents a profound piece of wisdom. The theme presented here is directly opposite to the contemporary practice. Allah has not stated here that: ‘You have a right to prevent people from becoming apostates.’ Rather, Allah has said: ‘Nobody has the right to force you to give up your faith.’ Allah says: ‘Since the truth has become manifestly obvious, and since there is no compulsion in matters of religion, you [O people of faith!] are not expected to use compulsion—because you have received God’s commandment in this regard. But even compulsion from the other people is not going to have any impact on you, because you have accepted the truth after fully understanding it to be the truth; you have taken hold of a strong handle. Thus, whoever will defy the forces of transgression, and will refuse to return to the ways of those who use such force, and will persevere in his faith in Allah, it is as if such a one has got hold of a strong handle. This bond is now bound not to be broken. In other words, no doubt, coercion will be used against you, but we do know you are now positioned at such a station of spiritual illumination that you are not, in any way, bound to return to the realm of darkness.

Second Verse

Allah, the Exalted, says:

[image: ]

“And obey Allah and obey the Messenger, and be on your guard. But if you turn away29, then know that on Our Messenger lies only the clear conveyance of the Message.”3031

Had apostasy been punishable with death, the verse would have, stated instead: We have made the truth manifest, but if despite that you ever relinquished this faith then remember that you will be dealt with sword and your throat will be slit.

Third Verse

Allah, the Exalted, says further that introducing the element of compulsion, while preparing the layout of religion, was never a part of God’s scheme of things. In the picture of this universe that was painted by the Perfect Painter32, He never allowed any linkage between religion and compulsion. He says:

[image: ]

“And if thy Lord had enforced His will33, surely, all who are on the earth would have believed together. Wilt thou, then, force men to become believers?”34

Two Important Declarations

The foregoing contains two important declarations. First, the allegation against the Holy Prophet (sas) to have ever resorted to compulsion has been, hereby, negated forever. The will of Hazrat Muhammad (sas) was identical with the will of God; his speech was the same as the word of God—he used to talk about everything in accordance with what God’s intent was in that regard.

[image: ]

“Say, ‘My Prayer and my sacrifice and my life and my death are all for Allah, the Lord of the worlds.’”35

This is the one and only Prophet (sas) whom God has permitted to proclaim in front of the entire human race that: ‘I have not a shred of my own that survives. All my acts of worship, all my acts of sacrifice, my life and death have all become purely for the sake of God, the Lord of all the worlds.’

When Allah said: ‘O Muhammad (sas)! I am telling you that it is my intention that there should be freedom in matters of religion—and nobody should be compelled to join the ranks of the faithful—then the phrase, “Wilt thou, then, force men … ?” is not a statement of reproach but, instead, an expression of endearment. It signifies: We know it well that you are incapable of doing any such thing because you have been made aware of Our intent.’

Second, it contains a declaration for the benefit of all the future generations of Muslims that if you would ever promote the idea of using compulsion in religion, then remember you would be doing it in contravention of the explicitly conveyed reassurance and aim of Allah and the Holy Prophet Muhammad (sas), and certainly not in accordance with it.

Fourth Verse

Allah the Exalted says:

[image: ]

“[O Muhammad], Admonish, therefore, for you art but an admonisher; You are not a warden36 over them; But whoever turns away and disbelieves, Allah will punish him with the greatest punishment.”37

In this context, the phrase, ‘You are not a warden’ means that: Although We have appointed you for the guidance of the whole of mankind, yet We have not granted you the prerogative of using compulsion in this regard. You should keep on exhorting and admonishing. The matter of those who would disbelieve is for Us to deal with. There is the greatest chastisement for those who would disbelieve. But as far as your personal liability is concerned, you would certainly not be questioned about those people who are disbelieving.

Analysis of the Self-Styled “Quranic Arguments” Put Forward by the Ulema

Now I shall critically examine and refute the arguments of the ulema which they try to base on the Quran. They falsely allege that there are injunctions in the Quran which enjoin killing of apostates.

First Argument of Ulema

‘Allama Shabbir Ahmad ‘Uthmani has presented the one and only argument in his booklet, Ash-Shihab. He develops his argument in the following manner. He quotes the following part of the verse 55 of Al-Baqarah: [image: ] which he translates as: “O nation of Bani Isra’il! You wronged your souls by making a calf an object of worship. You should now turn toward God and, then murder your own people.” and basing his thesis on this translation of his he tries to substantiate it by arguing thus:

“Although there are many verses of the Holy Quran which prescribe death penalty for an apostate there is one incident recorded in the Quran with such clear exposition and elucidation—regarding the killing of a group of apostates, under the command from God—that, for those who have fear of God in them, there is no room left, not even a wee bit, for any other interpretation of it.38 The context does not imply any fighting, or cutting off of a passage, or any other offence—with the sole exception of the offence of apostasy, for which God has commanded that they be unhesitatingly put to sword … ”

Just imagine! Maulawi Shabbir Sahib could not find any incident from the lifetime of the Holy Prophet (sas), yet he could spot a single incident in the case of the people of Prophet Moses (as), narrated in the Holy Quran, which he is uses to lay the foundation for the thesis that an apostate should be killed. He further writes:

“The meaning of [the word] anfusakum in [the phrase] faqtulu anfusakum is the same as it is in [the phrase] thumma antum ha’ula’i taqtuluna anfusakum.” “Thus, there is no reason whatsoever to deviate from the literal and real meaning of the word qatl which encompasses all manners of killing, whether with the help of iron or of stone.” “As a result of this commandment from God, it is noted in various related-traditions, thousands of people were slain in front of Prophet Moses (as) due to the offence of apostasy. The situation got to a point where every single one of those people in the nation, who had not worshipped the calf, killed with his own hand any of his close relatives who had been guilty of worshipping the calf.”39 “Let it be clearly understood that these guilty ones, prior to their being punished with death penalty, were also engaged in a sort of repentance. But even this repentance did nothing to save them from meeting the chastisement in this world.” “It may be argued that this incident is associated with the Mosaic Law, and it cannot be used in the case of the body of followers of the Holy Prophet Muhammad (sas). But you must know that those ordinances and commandments that were applicable to the earlier religious communities—but which have been quoted in the Holy Quran—are also tenable for us and we, too, are under command to obey those, unless our own Prophet (sas) or our Book instructs us to part with it … Thus, under this principle the [mention in the Quran about the] commandment to kill the apostates among the Children of Israel is, in fact a teaching for us Muslims.”40

Mutilated Facts

The above-noted assertion is totally wrong and baseless, viz., the commandments and ordinances of the ancient Scriptures that are mentioned in the Holy Quran, become part of our Sharia—unless it is explicitly forbidden by the Holy Quran to act on them. A historical reality has been presented in distorted form. And that historical reality is as follows. Up until the teachings of the Holy Quran were completely revealed, and the revelation of the Sharia was not yet completed, it was the practice of the Holy Prophet (sas) that if there had not yet been revealed any commandment regarding a particular matter, then the Holy Prophet (sas) used to take guidance (regarding that particular matter) from the earlier scriptures.41 But, in regard to those matters about which a clear injunction from the Holy Quran had already been revealed, the Holy Prophet (sas) never ever—not even once—looked at the precedent in any earlier Scripture in order to make it applicable to the Muslims. Despite the mention of apostates in it, the Holy Quran makes absolutely no mention of killing an apostate. A detailed exposition of teachings in regard to apostates is found quite frequently in the Holy Quran. But, when the Holy Quran has given complete expression to the issue of apostates—and has not mentioned anything about killing them—then it is an extremely spurious argument to assert that since an incident from the ancient history is mentioned, and it has not been disavowed, we shall take it as precedent and shall make it a part of our Sharia, and that it is incumbent on us to do so. This idea is completely wrong and diametrically opposed to the Sunna. Although it is true that until a commandment on a specific issue was revealed to him, the Holy Prophet (sas) used to follow the earlier religious scriptures, i.e., Torah. But when an injunction regarding that particular issue was revealed to him then, he would not even consider the possibility of consulting Torah.

Further Examination of the Argument of ‘Uthmani Sahib

Let us now further examine his argument. Maulana ‘Uthmani Sahib refers to the following verse of the Holy Quran:

[image: ]

“And when they were smitten with remorse and saw that they had indeed gone astray, they said, ‘If our Lord do not have mercy on us and forgive us, we shall surely be among the losers.’”42

That is, when they lost control over that matter, and they came to a full realization that they had gone astray, and had been guilty of wrongdoing, they exclaimed: If Allah, the Exalted, does not show mercy on us, and does not forgive us—or, had He not shown mercy to us and forgiven us—we would certainly (have) become of those who are the losers.

Quoting this portion of the verse, Maulana ‘Uthmani says:

“But even this repentance did not save them from the punishment in this world” [i.e., they were murdered in spite of their repentance.]43

It is as if, according to Maulawi Sahib, this is the definition of the ‘losers’ [Khasirin].

Details of the Incident According to the Holy Quran

But the Quran rejects the above argument. However, first let us have a look at the whole incident in the light of the context in which the Holy Quran sets it out. Allah, the Exalted, says:

[image: ]

“And remember the time when We made Moses a promise of forty nights; then you took the calf for worship in his absence and you were transgressors. Then We forgave you even thereafter, that you might be grateful44. And remember the time when We gave Moses the Book and the Discrimination, that you might be rightly guided. And remember the time when Moses said to his people: ‘O my people, you have indeed wronged yourselves by taking the calf for worship; turn you therefore to your Maker, and slay your own selves; that is the best for you with your Maker.’ Then He turned towards you with compassion. Surely, He is Oft-Returning with compassion, and is Merciful.”45

In the last verse the part “faqtulu anfusakum” has been wrongly translated, and the wrong translation has been publicized among people. The truth is that, in this context, the word “anfusakum”46, included in the Arabic phrase “faqtulu anfusakum”, refers to the very same “anfusakum” that are, earlier in this context, included in the phrase “zalamtum anfusakum”47. Thus, a reference to the context clarifies the meaning of the commandment, “faqtulu anfusakum” as follows: Everyone (who wronged his soul) must slay his own self48. It is not stated anywhere, in the entire context, that you must kill each other. Rather, only those individuals who had wronged their own souls are addressed here, and they are commanded: You must slay your own, wronged, souls.

The Meaning of “Slaying One’s Own Soul”

The meaning of ‘slaying one’s own soul’—on the authority of Arabic lexicon is, clearly, as follows: Crush your ego49 by means of supplicating and tearfully praying to God, and through self-imposition of penance. In other words you first wronged your souls by resorting to the sin of Shirk50, now to expiate for this sin do another “wrong” to yourselves, i.e., be cruel, for the sake of God, to yourselves—that is you must keep reminding yourselves of the great sin you have committed and subject yourselves to repeated repentance and go on supplicating God for forgiveness. ‘Allama Shabbir ‘Uthmani did not understand this obvious fact and, instead, he presented an idea that is not even remotely related to the Holy Quran. He did seem to have understood how it was not possible, at all, for people to have committed suicides in the wake of their repentance! Thus, he invented the solution to this difficulty by asserting that the people were commanded that those among them, who had not committed this sin, must kill all the others who had committed this sin. That is, those who remained steadfastly attached to their religion, they must murder all the apostates who had committed the sin. This flies in the face of the fact that the Holy Quran is addressing only those people who had wronged their souls—and not addressing those people, at all, who had not wronged their souls. Nowhere in the Quran—where this subject is mentioned—the people who did not commit the sin are addressed, and they are nowhere asked to kill (the apostates). It is something which Maulana ‘Uthmani has invented himself and has attributed his invention to the Quran.

Divergence Between the Narratives of the Torah and the Holy Quran

The most that we can concede to Maulawi ‘Uthmani Sahib is that, perhaps, he learnt the details of this incident from the Bible. But had he learnt it from the Bible, he would not have presented the narrative the way he did. For in its account of the incident the Bible very explicitly and strongly opposes the Quran. Hence, the Biblical narrative of this incident no longer remains credible for Muslims. The Bible states51 that all the people were guilty of that sin. However, the person who had incited the people to commit that sin was not Samri, but Aaron (as) the brother of Moses (as). Aaron (as) himself had invented that method of shirk and then replied to Moses (as): ‘I had no option left, because the whole nation had overwhelmed me and there were not left any virtuous people among them. Then I contrived this plan, and I gathered all the jewellery from them and cast it in the fire, out of which the calf emerged.’ At that, according to the Bible, Prophet Moses (as), issued this strange decree of ‘justice’ (God forbid!) that he called upon his own clan of Levi and told them that if they were faithful to him they should come on his side. Thus, despite the fact that they were the founders of that sinful act, Moses summoned them and ordered them to kill the other people. In this manner, three thousand people were murdered on that day.

This is all there is to the “Uthmanian argument”—in support of the notion of capital punishment for the apostates—which is being bandied about as the “Quranic argument”! The Holy Quran rejects this notion so explicitly that, after learning this, no one who has even an iota of the fear of God in him can infer the justification for awarding capital punishment to the apostates from this context. For according to the Holy Quran, the architect and prime mover of this incident, and its underlying act of transgression, was none other than Samri. But, even Samri, who was the leader, was not commanded to be put to death52. The punishment awarded to him was:

[image: ]

“ … It shall be thine to say throughout thy life, ‘Touch me not;’ … ”53

i.e., you will be subjected to a boycott, or you will contract such a disease that will make your body repulsive and, in consequence, you will always say to people, “Don’t come near me. Don’t touch me. Stay away from me. I am a contaminated person.” There is no commandment, anywhere, to murder him!

Moreover, in every other instance where this incident is mentioned, the Holy Quran always elucidates so clearly, how Allah, the Exalted, had accepted their repentance. For instance, it is stated:

[image: ]

“ … turn you therefore to your Maker, and slay your own selves; that54 is the best for you with your Maker.’ Then He turned towards you55 with compassion. Surely, He is Oft-Returning with compassion, and is Merciful56.”57

Could such sentiments have arisen from within the hearts of those who were witnessing that—despite their repentance—the commandment to chop off their heads had been issued? What a grotesquely cruel allegation against the Holy Quran is this! And what an openly audacious deviation is this from the intent of the Holy Quran! But, then they [the mullahs] have the audacity to say, in support of their belief that apostasy is a capital crime, that they base their argument on the Quran. They seem to be labouring under the misapprehension that a person of even modest intelligence would not be able to see through their snare and rid himself free of it. The truth is that a person of even a modest degree of intelligence would not allow himself to be entrapped in this snare, in the first place. And the reason is that the above verses of the Holy Quran permit no one at all to use them for the justification for awarding capital punishment to the apostates. If this statement of the Quran is deemed to be correct that the entire people became apostate except Moses and Aaron, then who killed whom? Could it be shown, even by implication, that Prophet Moses (as) and Prophet Aaron (as) got together and killed their entire people, and only spared the life of their leader Samri? Had that been the case, the followers of Moses (as) would have been obliterated from the face of the earth.

Metaphorical “Slaying”

Then, immediately in the next verse, Allah, the Exalted, says:

[image: ]

‘Then We raised you up after your death, that you might be grateful.’58

In other words, this is the clarification of the notion of “death” that they had been commanded to impose on their own selves. Thus it enunciates that those people did not get killed, in the physical sense, i.e., they were not slain. Rather, for their own sake they had subjected their own selves to a kind of “death”, as was the commandment for them. Because, when a human being subjects his own self to a sort of “death”, solely for the sake of God, then God ensures that he is given a new life. Thus, Allah has also touched upon the theme of how He turned towards them59 with compassion, i.e., when they imposed a sort of “death” on their selves then, consequently, God granted them a new life. And they used to marvel at it, in gratitude, as to how God had infused a new life in them, spiritually, and how it surely occasioned gratitude on their part.

Opinions of the Earlier Exegetes

There are still more arguments based on the verses of the Holy Quran but, since the contemporary ulema are comparatively more favourably inclined towards the fatwas passed by the medieval theologians and religious scholars—than they are towards the Holy Quran—I would not embark on the discussion of additional verses of the Holy Quran and, instead, present here the views given in a few commentaries of the Holy Quran.


	In Tafsir Ruhul Bayan, it is stated:

That is when the Holy Quran states that:

[image: ]

“You should slay your “selves”, it means you should slay your selfish desires and greed, and crush your foul wishes—because, it is the selfish desires and greed that constitute the essence of the “self”. Such an act is better for you, in the sight of your God. Because, the more you crush the-self-that-incites-to-evil60, the more rapidly would you advance in high rank and spiritual elevation in the presence of God. And He, too, would enable you to undertake more acts of virtue and, by treating you mercifully, He, too, would continue to draw closer to you.”61

So, this is the meaning of the verse:

[image: ]

“Then He turned towards you with compassion. Surely, He is Oft-Returning with compassion, and is Merciful.”62



	Imam Raghib Asfahani states,

[image: ]

[With reference to] “‘faqtulu Anfusakum’ it is said that it means that some of you should kill some others from among yourselves. And it is also said that by ‘Qatlin Nafsi’ is meant crushing and stamping out the carnal passions of the self.”63

Now, I advert to the second argument.





Ulema’s Second Argument

The second argument—allegedly based on the Holy Quran—to justify death penalty for an apostate, is presented by Maududi Sahib in a book of his. Yet he does not even mention the argument presented by Maulana ‘Uthmani Sahib, which shows that he, too, attaches no significance to this argument. Had it been, in fact, a notably strong argument, he would have at least paid some attention to it.

Maududi Sahib gives a different argument which he bases on the following verse of Surah Al-Taubah:

[image: ]

‘But if they repent and observe Prayer, and pay the Zakat, then they are your brethren in faith. And We explain the signs for a people who have knowledge. And if they break their oaths after their covenant, and revile your religion, then fight these leaders of disbelief—surely, they have no regard for their oaths—that they may desist.’64

But, at this point, the very verse on which he bases his argument rips it apart, because the verse states the purpose of it all, which is: ‘So that they might desist.’ But, if they were to be put to death then how would they ever desist? In this scheme, the question of repentance (or desisting) does not at all arise for them. He argues on the basis of the verse 12 of Al-Baqarah

[image: ]

as follows:

“Here, violation of oaths can by no means be taken to mean violation of political covenants. Indeed, the reference to the context unambiguously fixes its meaning as ‘turning back from the covenant of accepting Islam’. Following this, the phrase: [image: ] (Then fight with the leaders of disbelief) can be none other than fighting with the leaders of a movement of apostasy.”65

Analysis of Maududi’s Interpretation

If one looks at the context, then his assertion that the covenant, here, means ‘the covenant to accept Islam’ is established. But, in fact, referring to the context refutes his claim.

These are the verses from Surah Al-Taubah, and the Holy Quran’s theme, in this context, is that the idolaters—who entered into a covenant (or pact) with you—are guilty of violating that covenant. Their [attachment to that] covenant is no longer trustworthy, and you would have to go to battle against them. Thus the Surah begins with the verse:

[image: ]

“This is a declaration of complete absolution on the part of Allah and His Messenger from all obligation to the idolaters with whom you had made promises.”66

Where is there any mention at all in this verse, of the idolaters converting to Islam? God says that those, in reference to whom a contract is mentioned here, are the idolaters. And, We are telling you to get ready to go to battle against those among the idolaters who have violated their covenant with you. Then the Quran goes on to say:

[image: ]

[image: ]

“How can there be a treaty of these idolaters with Allah and His Messenger, except those with whom you entered into a treaty at the Sacred Mosque? So, as long as they stand true to you, stand true to them. Surely, Allah loves those who are righteous.

“How can it be when, if they prevail against you, they would not observe any tie of relationship or covenant in respect of you? They would please you with their mouths, while their hearts refuse, and most of them are perfidious.

“They barter the Signs of Allah for a paltry price and turn men away from His way. Evil indeed is that which they do.

“They observe not any tie of relationship or covenant in respect of anyone who trusts them. And it is they who are transgressors.”67

In this entire excerpt, too, there is not even a hint of Muslims being the subject of discussion. How could Allah and His Messenger attach any significance to the covenant of those who are idolaters? The only exception being those with whom you have entered into a covenant within the Sacred Mosque68. This is the particular set of idolaters with respect to whom—while they are abiding by their covenant with you—it is incumbent on you to keep them protected from any chastisement or suffering at your hands. Allah loves those who follow the path of Taqwa.

How can it be [that any importance be attached to their covenant, while the reality is] that should they prevail against you, they would not care for any ties of kinship, nor would they care for any existing covenant. They only verbally please you, whereas their hearts are full of enmity for you, and they are averse to you. They have bargained for the paltry gain of this world, having forgone the Signs of Allah, in exchange. They obstruct people from the way of God. Their actions are, certainly, evil. They do not have any regard for the ties of kinship in relation to any of the believers, nor are they mindful of the sanctity of mutually binding covenants with the believers.

This is the context of the verse under discussion. Are these Muslims who are being discussed in this context? It is astonishing how Maududi Sahib could allow himself to advance this claim that if one looks at the context of this verse then it will be established with certainty that the covenant to which this verse refers to is the “covenant of initiation into the fold of Islam”!

Then Allah says:

[image: ]69

This verse embodies a momentary digression from the theme of the ‘covenant’ per se, and it states that if anyone among those people (with whom you have this covenant) accepts Islam, then, in that case, you should overlook their previous offences. That is, in that case, you will no longer have any dispute with them and your entire attitude towards them will change. After this digression, the previous theme of the ‘covenant’ is resumed,

[image: ]70

That is, if they break their oaths after their covenant, and—over and above that—they proceed to revile your religion … Notice how it is not deemed as sufficient for going to battle against them if they only break their covenant. How sublime is this Word of God—what an all-embracing mercy. Although the idolaters are guilty of breaking their covenant, yet the punitive Divine decree, in regard to them, does not descend. Allah says that in the event that they stoop to such a base level that they not only break their covenant but also hurt you and openly revolt against you then you must, surely, go to battle against the leaders of disbelief. Because it is not legitimate to take any action against them until they break their own covenant (and rise against you), so that they may desist from such activities.

According to Maulana Maududi Sahib, and a few other ulema, there is no use even to “desist” either; i.e., an apostate must be killed even after he repents, because these ulema are of the view that an apostate’s repentance does not find Divine acceptance.71 But, the phrase72 “so that they may desist” clearly indicates that it is the height of cruelty for anyone to deduce a sanction for a punitive “slaying of an apostate” from this verse. Since the context is clearly that of the idolaters—not of those who have accepted Islam— therefore, I wish that these ulema desist from their attempt to impute those ideas to the Holy Quran that are not even remotely connected to it.

The Genuine Context

Taking Maulawi Maududi Sahib up on his suggestion that one must refer to the context of the verse in question, we now proceed to discuss the verses that immediately follow. This will enlighten the reader as to which type of people are being referred to here and as to whether the matter under discussion is “the punishment for apostasy is murder”, or some other issue is being dealt with? Who should you fight against? It is stated:

[image: ]

“Will you not fight a people who have broken their oaths, and who plotted to turn out the Messenger, and they were the first to commence hostilities against you? Do you fear them? Nay, Allah is most worthy that you should fear Him, if you are believers.”73

Allah has made it clear: ‘We are not commanding you to fight these people either because you have ascendancy over them, or because you are powerful and their necks are securely held in your hands. In fact, they are so strong, and powerful that they are poised to throw the Messenger [of God] and his followers out of the city, What is the nature of their crimes? It is not stated that [image: ], i.e., “They turned their backs to Islam, and adopted disbelief”. Not at all. Rather, it is stated, [image: ], i.e., “They have broken their oaths, and have pre-empted the acts of mischief and transgressions. They are the ones who have first drawn their swords against you. They were the first to start aggression against you.

The Command Is: “Tuqatiluna”74 and Not “Taqtuluna”75

The imperative form of the verb, tuqatiluna, is itself indicative of the fact that, here, the command to fight is directed against someone who has pre-emptively drawn his sword against you. For according to Arabic grammar, tuqatiluna is of the measure “Fa‘ala/Yufa‘ilu/Mufa‘alatun”. If only slaying was the intent of this commandment, then the appropriate verb would have been “ala taqtuluna”, instead of “ala tuqatiluna”. Anyone, who has even a nodding acquaintance with the Arabic language, cannot overlook the fact that the Holy Quran has not used the expression, “ala taqtuluna”; rather, it has used the expression, “ala tuqatiluna”. And, the statement, [image: ], i.e., “and they were the first to commence hostilities against you” has made it abundantly clear that the people referred to here are those who have first drawn their sword against you; those who are recalcitrant, who have reneged their covenant, those who are given to intrigues, i.e., they are conspiring to force Prophet Muhammad (sas) out of Medina. Since their covenant is reduced to total insignificance—and because they have committed the aforesaid crimes—do not be afraid of [fighting] them, for they have taken the initiative in fighting against you.

This is the genuine Quranic context of Maulana Maududi’s argument that apostasy is punishable by death. Like Shabbir Ahmad ‘Uthmani, who had a single [alleged] argument from the Holy Quran, the aforesaid argument is the one and only Maududian argument [allegedly] based on the Holy Quran. Maududi Sahib could find no other argument in the entire Holy Quran to support his claim.

The Third Argument by the Ulema

Now I will discuss some of those verses from the Holy Quran that were presented in the proceedings of the Federal Sharia Court, which were used by the ulema, during the proceedings of the Court, as allegedly providing the basis for the deduction that the apostasy is punishable by death.

[image: ]

“The reward of those who wage war76 against Allah and His Messenger and strive to create disorder in the land is only this77 that they be slain or crucified or their hands and their feet be cut off on alternate sides, or they be expelled from the land. That shall be a disgrace for them in this world, and in the Hereafter they shall have a great punishment;”78

Not even a single word in this verse can be translated as “apostasy”. Apostasy in not a theme discussed in this context—it is not even implicitly alluded to here. To stretch the word Muharabah [i.e., waging a war] and taking it to mean Irtidad [i.e., apostasy] amounts to a great injustice done to the Holy Quran as well as the Arabic language. It is amazing how, despite being called ulema, they have the audacity to do such things.

The Opinion of a Great Exegete of the Indian Sub-Continent

Among the contemporary ulema, Maulana Muhammad Shaf‘i, a mufti79 and a scholar, who is quite influential in India, where he is held in high esteem, says:

“The first point to note, in this context, is: What is the meaning of waging a war [i.e., muharabah] against Allah and His Messenger, and creating disorder on earth? And who are the people to whom it is applicable? The word muharabah is derived from harb, and its primary meanings are: to carry off forceful plunder, to snatch away. It is idiomatically used opposite to the word salama, which signifies: peace and safety. Thus, one concludes that the word harb carries the connotation of ‘creating disorder’ and, it is obvious, that sporadic episodes of stealing, murder, or destruction do not divest the entire society of peaceful conditions.80 Rather, this situation arises only when a powerful, organized, group rises up to commit robbery, and murder, and wreak havoc and destruction. Therefore, the juridical theologians [i.e., fuqaha’]81 have held that only such an individual, or organized group of individuals, deserves the aforesaid punishment, that commits armed robbery against the common people and, by the use of force, seeks to subvert the government’s rule of law, i.e., one who can be dubbed as a bandit or a rebel. The individual offenders, who commit theft, pick pockets etc. are not included in this provision.

The second point worth noting here is that the act of waging a war [muharabah] has been mentioned in relation to Allah and His Messenger, whereas the muharabah that the bandits or rebels engage in, is against other human beings. The reason for this [usage] is that, when a powerful, organized, group seeks to subvert the law of Allah and His Messenger (sas) then, although, apparently, it is pitted against the other people and other human beings, yet, as a matter of fact, it is waging a war against the government. Thus, in an Islamic realm, wherein the law of Allah and His Messenger is enforced, this muharabah [i.e., the act of waging a war] will also be considered to be one against Allah and His Messenger.”82

Opinion of a Judge of Pakistan’s Sharia Court

Justice Pir Muhammad Karam Shah, of the well- known Federal Sharia Court, while discussing this topic in his book, Diya’ul Quran, writes:83

“Allah and His venerated Messenger (sas) have commanded that peace be established in every part of the Islamic State, and to ensure the safety of travel routes, and to uproot the sources of evil, mischief and disorder, anyone who violates the law of Allah and His Messenger, and causes a general massacre and plunder, it is as if such a one is proclaiming a general mutiny against Allah and His Messenger. Thus, persecuting any citizen of an Islamic State—whether he is a Muslim, or a dhimmi84—is construed as waging a war against Allah and His Messenger.”

He further writes:

“The letter ‘[image: ]’ (wa’u) is used here as an explanatory particle (one of its usages) and thus the nature of the ‘muharabah’ that is referred to in the preceding sentence has, thereby, been elucidated.85

Who are these people, who are called warmongers86, whose punishments are mentioned here? In regard to this, the esteemed juridical theologians have held that those who fulfil the following three conditions, qualify as those who wage such a war:


	They are armed with weapons, e.g., guns, swords, and spears etc.



	They commit highway robbery and banditry, away from the populated area, or in a desert [but, according to Imam Shafi‘, Auza’i and Laith (may Allah have mercy on them), those who commit robbery in an urban area, too, would qualify as ‘those who wage a war’ and would deserve the same punishments].



	They do not lie in ambush; rather, they commit overt attacks and engage in plunder.87





So, this is an example of the interpretative analysis by their own ulema, which is in conformity with the rules of the Arabic grammar, the idiom of the Holy Quran, and fits the context. It is impossible for a normal person, even if he possesses a modest level of rationality, to deduce from the verse under discussion the sanction for killing an apostate. Unless ones own mental faculties are impaired, one cannot vitiate the meaning of this verse.

The Fourth Argument by the Ulema

Now, I present the fourth argument, which is the favourite argument of the Federal Sharia Court—the same Sharia Court against which one of its own Judges, Pir Muhammad Karam Shah expressed his views which I have quoted above. This argument is as follows:

[image: ]

“O ye who believe! Whoso among you turns back from his religion, then let it be known that in his stead Allah will soon bring a people whom He will love and who will love Him, and who will be kind and humble towards believers, hard and firm against disbelievers. They will strive in the cause of Allah and will not fear the reproach of a faultfinder. That is Allah’s grace; He bestows it upon whomsoever He pleases; and Allah is Bountiful, All-Knowing.”88

It is the same verse that I had recited in the beginning of this speech. It is utterly beyond reason to deduce a sanction for capital punishment even from this verse. It does not admit of even a remote possibility of making such a deduction. They have based their argument on the following three portions of the Verse 5:55:


	[image: ] ‘Allah will soon bring a people whom He will love and who will love Him;’



	[image: ] ‘who will be kind and humble towards believers, hard and firm against disbelievers;’



	[image: ] ‘they will strive in the cause of Allah and will not fear the reproach of a faultfinder.’





They say what it means is this: Whoever will turn apostates, Allah will bring forth a people to fight with them. And Allah will love those people and they will love Allah. They will fight with those apostates and kill them with the sword because they will be kind to the believers, but very harsh towards the disbelievers. In other words, according to them, the words “Allah will soon bring a people” describe a people who are yet to come in the future.

If the punishment of apostasy was death by the hands of a people who were yet to come, then it meant that the Holy Prophet (sas) and his servants (Companions (ra))—God forbid—were not the people who loved Allah and nor did Allah love them! Those were the people who were being informed about apostasy, and yet there was none among them with a sense of honour for their faith and a passion to obey Allah, showing courage to fight with those apostates!

What an abhorrent argument it is! This is a severe attack on the faith of the Holy Prophet (sas) and his servant Companions (ra)! It would mean as if Allah was telling the Holy Prophet (sas) that if anyone from among his Companions (ra) who were being purified by him turned to be an apostate, then he was to do nothing—not to worry at all! Allah would bring forth such a people who loved Allah, and Allah loved them, and their characteristics will be that they will be kind to the believers and very harsh towards the disbelievers, and they would destroy them with the sword! [image: ] “They will strive in the cause of Allah”89 is translated to mean what is said at the end of above paragraph, i.e., the new faithful followers will fight with sword against the apostates! But the fact is that the term “JIHAD” has vast meanings. Elsewhere the Quran says: [image: ] [“Strive against them with it (the Quran) a great striving”],90 using the word jihad with reference to the Quran itself. There is no indication here at all to fight with the sword!

If we accept their reasoning, it would be a tremendous insult to the Holy Prophet (sas) and his Companions (ra). As if there was none among them to honour the faith and be ready to fight. So Allah told them that He would send such righteous people after the Holy Prophet (sas) who would have the sense of honour for God (which is bestowed by the Grace of God) and who would be loved by God!!! They would deal with those apostates on their own; the Prophet (sas) did not have to worry at all. [image: ] “That is Allah’s Grace; he bestows it upon whomsoever He pleases; and Allah is Bountiful, All-Knowing.”91

They forgot that this term “‘AZIZ” has already been used most gloriously in the Holy Quran for the Holy Prophet (sas). And a stronger term than “being kind” (ADHILLATUN) has been used to show the Holy Prophet’s love for the believers: The Holy Quran states:

[image: ]

“Surely, a Messenger has come unto you from among yourselves; grievous to him is that you should fall into trouble; he is ardently desirous of your welfare; and to the believers he is compassionate, merciful.”92

That is, he is much grieved if you are in trouble, and he feels strongly in his heart against those who hurt you. And then it is stated that he is compassionate and merciful. As compared to being “compassionate, merciful” the word “being kind” is less in significance. To be Compassionate and Merciful are two attributes of Allah, and they are reflected most gloriously in the person of the Holy Prophet (sas) that is why the Holy Quran affirms that he was “compassionate, merciful.”

Though he was strong against the enemies and compassionate and merciful towards the believers, yet Allah did not command him to kill the apostates? Why did Allah delay the matter by making a promise that He would send a people in future to get the job done for him?

According to my research, the religious scholars (ulema) have not presented any other argument besides these four discussed above in support of their claim concerning the death penalty for apostasy. If some one is aware of any other argument, send it to me, and that too shall be refuted, insha’Allah.93

The Holy Quran’s Stand Concerning Apostates

Now, against the forgoing arguments, I present the verses of the Holy Quran that clearly deal with the subject of apostasy, but there is no mention at all that death is its punishment. On the contrary, the subject is so very evident that there remains no place to entertain the opinion that the punishment of apostasy is death.

The First Verse

Allah the Exalted says:

[image: ]

“In the name of Allah, the Gracious, the Merciful. When the hypocrites come to thee, they say, ‘We bear witness that thou art indeed the Messenger of Allah.’ And Allah knows that thou art indeed His Messenger, but Allah bears witness that the hypocrites are surely liars. They have made their oaths a shield; thus they turn men away from the way of Allah. Evil surely is that which they have been doing. That is because they first believed, then disbelieved. So a seal was set upon their hearts and consequently they understand not.”94

Apparently they are saying the truth but in reality they are telling a lie as they do not believe in their hearts what is on their lips.

Pertaining to the subject this is the first instance that has come to our knowledge where God Himself is bearing witness that some persons have turned into apostates. That was not possible for men to know, but God knows the secrets of the hearts. He Himself bears witness that though some persons are verbally making a confession of faith, but they are lying and they have nothing to do with the religion—they have become apostates! Then Allah says: ‘They have made their oaths or declarations of their faith a shield; thus they turn men away from the way of Allah. Evil surely is that which they have been doing. That is because they first believed. Then, after that they disbelieved, i.e., they have openly become apostates. So a seal was set upon their hearts and consequently they understand not. They have become staunch apostates now that all the doors of repentance in their hearts have been shut! And they themselves do not understand what is happening to them.

The Holy Prophet (sas) And His Companions (ra) Knew Who Were the Apostates

Who were those people? Did the Holy Prophet and his Companions have any specific knowledge of them or not? If they had the knowledge, then, after having such strong and certain evidence that not only that they had turned apostates but also that there was no chance of their repentance, then why an order for killing them was not issued? Or, why none of them was killed on the command of the Holy Prophet (sas)?

For their identification the Quran goes on to say that there are specific persons, about whom you (i.e., believers) know; but in spite of this knowledge you call them and say, “Come [and repent so] that the Messenger of Allah may ask forgiveness for you.”95 It is not said here that the Messenger of Allah will kill them as soon as they repent because this is the punishment of apostasy that is enjoined by Allah. Not at all! What is said here is an invitation to come and repent! And if they repent, then the Messenger of Allah will also seek forgiveness for them. What else could be done? And, “they turn their heads aside (in arrogance), and you see them keeping back while they are full of pride.” And they stop others too from coming forward. They are continuously doing so and “they are full of pride.”96

In the light of these verses of the Holy Quran, it is evident that God did not command to kill the apostates even when Allah, Who knows the secrets of the hearts, Himself was a witness to their disbelief, and the Holy Prophet (sas) and his Companions (ra) knew well who they were. They were specifically invited to repent! Those apostates kept on stopping others from joining Islam. They were arrogant and proud, and they persisted in their crime. Despite all these factors, the Holy Prophet (sas) did not ask anyone to kill them.

Messenger of God’s Treatment of the Chief of the Apostates

An amazing incident is recorded in the Holy Quran concerning the chief of the hypocrites. Allah had informed the Holy Prophet (sas) about him by telling him his name. Knowing the merciful heart of the Holy Prophet (sas) that he would try to seek forgiveness for him, Allah commanded him not to perform his funeral prayer.

[image: ]

“And never pray thou for any of them that dies, nor stand by his grave (to pray) … ”97

That hypocrite remained alive among the Muslims. He continuously derided the Holy Prophet (sas) and was so disrespectful that at one place the Holy Quran states:

[image: ]

“They say, ‘If we return to Medina, the one most honourable will surely drive out therefrom the one most mean’ … ”98

‘Abdullah bin Uba’i bin Salul had arrogated himself the title of the “most honorable” and (we seek protection from Allah from this) he called the Holy Prophet (sas) “the one most mean”!

Here, Allah, the Exalted, did not mention the name of the Holy Prophet (sas). The wisdom in doing so was that the Companions (ra) could reverse the order of the persons referred to in this verse. And that’s what happened. One of the Companions (ra) talking about this event submitted to the Holy Prophet (sas): “O, Messenger of Allah! He speaks the truth! The most honorable man on the earth (that is, the Holy Prophet (sas)) will drive the meanest man, the chief hypocrite, out of Medina.”

That wretched person, the chief of the hypocrites, despite all his expressed insults, was kept alive. He roamed arrogantly in the streets of Medina unchecked, and tried to turn others to become apostates! He made his own group. At the time of war, they deceived and defected. He committed all sorts of atrocities; hurled all kind of abuses. Despite all that, the Holy Prophet’s attitude towards him was such that, seeing the condition of his heart, Allah had to command him saying: O, Muhammad (sas)! and do not seek forgiveness for him. “Even if you seek forgiveness for them [the hypocrites] seventy times, Allah will never forgive them.”99

There was no one more obvious and confirmed apostate than Abdullah bin Uba’i bin Salul. Show us if you can find any! And also show us if you could find any better and splendid treatment than the treatment anyone would have received from any quarters! Now you are daring to make these claims! And you are trying to blemish the illustrious character of the Holy Prophet (sas), making it look contrary to the teachings of the Holy Quran! You should feel ashamed that you are making filthy accusations against a person (sas) who was the most kind and loving! You are trying to defame his religion in the world!

The Second Verse

Allah, the Exalted, says:

[image: ]

“And a section of the People of the Book say, ‘Believe in that which has been revealed unto the believers, in the early part of day, and disbelieve in the latter part thereof; perchance they may return.’”100

It is reported in the Tafsir books that this verse was revealed after the Christian delegation of Nijran had visited the Holy Prophet (sas) in Medina. And the visit of the Nijran delegation took place in the later years of Holy Prophet’s (sas) life. By then the Islamic State was well established. This provides definite proof that at that time when the Nijran delegation’s visit took place there was no trace of the idea of death penalty for apostasy. How was this possible that the People of the Book could suggest to their own brothers to believe in the Holy Quran in the morning and then to commit apostasy in the evening?101 At that time, the Islamic State was firmly established and the People of the Book were fully subjugated. If they knew the prescribed punishment for the act of apostasy was death, then they could never dare suggest this behavior to their companions. If we accept the stand taken by those who believe in the death penalty for apostasy, then obviously those People of the Book who were advised to adopt the above behavior would have considered the advisors as completely out of their minds! Did they not know that if they recanted their faith in the evening after accepting it in the morning, then in consequence Muhammad (sas) and his Companions (ra) would behead them instantly? It just proves that they did not have any reason to fear of committing apostasy in the evening if they believed in the morning.

The Third Verse

[image: ]

Here is the subject of apostates’ killing is fully dealt with. The Holy Quran says:

“How shall Allah guide a people who have disbelieved after believing and who had borne witness that the Messenger was true and to whom clear proofs had come? [It was not only a verbal commitment; they had disbelieved after witnessing clear Signs!] And Allah guides not the wrongdoing people.”102

But the Ulema of today know the art of providing guidance by the dint of sword! About the punishment of the said apostates it has been declared that:

“Of such the reward is that on them shall be the curse of Allah and of angels and of men, all together.” [It is not said that all of them shall be murdered!] “They shall abide thereunder [in that condemned condition.] Their punishment shall not be lightened nor shall they be reprieved; except those who repent thereafter and amend. And surely (they shall find that) Allah is Most Forgiving, Merciful.”103

The Fourth Verse

[image: ]

“Surely, those who disbelieve after they have believed and then increase in disbelief, [if they were to be killed immediately then how could they increase in their disbelief?] their repentance shall not be accepted. and these are they who have gone astray [and thus enhanced greatly in sin]. As for those who have disbelieved, and die while they are disbelievers, there shall not be accepted from anyone of them even the earthful of Gold, though he offer it in ransom. It is these for whom shall be a grievous punishment, and they shall have no helpers.”104

A Crooked Reasoning

I understand that some ulema argue from the verse [image: ] [their pardon will not be accepted] that Islam prescribes death penalty for apostasy. However, the next verse refutes this argument. Allah says: [image: ] “As for those who have disbelieved, and die while they are disbelievers.” What is not said here is [image: ], i.e., they were killed while they were disbelievers, meaning that they died a natural death while they were disbelievers and were not killed having apostasized. Then it is said: “No ransom shall be accepted from anyone of them even though it be earthful of gold.” This phrase makes the meaning clear. Here, acceptance of their repentance in this world by other humans is not mentioned at all. And as they would die in a state of disbelief, there shall not be any bargaining with them even on the Day of Judgment. And nothing shall be accepted from them as ransom even if they offer gold equal to the mass of earth or anything other than that. For such, there shall be a grievous punishment, and they shall have no helpers.

The Fifth Verse

Allah says:

[image: ]

“O ye who believe! if you obey those who have disbelieved, they will cause you to turn back on your heels, [that is, they will take you out of your religion and push you back in disbelief], and you will become losers.”105

Here, it is not stated that [image: ] if you returned to disbelief, you shall be killed. If for apostasy the prescribed penalty was death, then it should have been mentioned here.

The Sixth Verse

[image: ]

“Those who believe, then disbelieve, then again believe, then disbelieve, and then increase in disbelief, [as it is not the established law—the Sunna—of Allah to forgive them] Allah will never forgive them nor will He guide them to the way. Give to the hypocrites the tidings that for them is a grievous punishment.”106

Here again it is mentioned that they will first believe, then recant and become disbelievers; and then again they would become believers and once again they will become disbelievers and increase in their disbelief! But for such persons, there is no mention of being killed by the hands of the Muslims. What is stated is only this: O Prophet! give them the tidings that from God is a grievous punishment for them.

The Seventh Verse

[image: ]

“ … And whoso from among you turns back from his faith and dies while he is a disbeliever, it is they whose works shall be vain in this world and the next. These are the inmates of the Fire and therein shall they abide.”107

This verse also states that the works of the apostates shall be vain in this world and in the Hereafter. And they will have Fire as chastisement on the Day of Judgment. There is no reference at all in this verse that they will get any corporal punishment by the hands of others in this world!

On this topic there are other verses, too, which deal with apostasy, but “killing” is not prescribed in anyone of them. On the contrary, their subject matter most clearly presents evidence against killing.

The View of Death Penalty for Apostasy in the Light of Ahadith

Now, I come to Ahadith. When the ulema cannot find anything in the Holy Quran in support of their views, they turn towards Ahadith. This attitude is permissible only to the extent if we cannot find, because of our ignorance, any verse in the Holy Quran dealing with a specific matter and we wish to seek help from Ahadith. But we cannot make a Hadith to overrule the Holy Quran. That was exactly the inviolable principle adopted by the Holy Prophet (sas). In itself I have no objection to referring to Ahadith. But those whom I have mentioned earlier—who did not care to misuse the Holy Quran—cannot refrain from misusing Ahadith too. Those who did not respect the Word of God and forced their misplaced ideas upon it, we should not expect from them that they would not treat Ahadith in the same manner. And that is exactly what they do.

Ahadith Adopted by the Supporters of Death Penalty for Apostasy

The First Hadith

A Hadith concerning ‘Abdullah bin Abi Sarh is presented that he had once been a scribe of the Holy Prophet (sas), however the Satan led him astray. At the time of the fall of Mecca, the Holy Prophet (sas) gave orders for his killing. Later, Hazrat ‘Uthman (ra) sought refuge for him which the Holy Prophet (sas) granted.108

So according to some, this is the Hadith that substantiates killing of the apostate! Those representing the testimony, in addition to their crooked arguments, have committed unfairness by concealing the background of the event from us. They have tried to give the impression that as soon as the man apostatized, the Holy Prophet (sas) gave orders for his killing, and then awaited his capture for this purpose. Most certainly nothing of this sort took place.

The actual fact is that this man was one of those criminals who had exceeded all limits and who were thus exempted from the general pardon after the fall of Mecca. Just as, despite the exemption from the general pardon, many were mercifully forgiven by the Holy Prophet (sas), he too was forgiven by his great mercy.

What happened was that ‘Abdullah bin Abi Sarh not only apostatized but went too far in mischief and was involved in combats with the Muslims. After the fall of Mecca, the Holy Prophet (sas) included him among those people about whom he had stated that they would not be pardoned. He sought refuge from Hazrat ‘Uthman (ra) who got forgiveness for him. It is thus written:

[image: ]

“Ibni ‘Abbas relates that ‘Abdullah bin Sa‘d bin Abi Sarh used to be a scribe of the Holy Prophet (sas) but was led astray by Satan and he joined the non-believers. On the day of the fall of Mecca, the Holy Prophet (sas) ordered that he be killed. Hazrat ‘Uthman (ra) requested for his pardon, which was approved and he was thus forgiven.”109

Similarly Sunan al-Nasa’i states:

[image: ]

“On the day of the fall of Mecca, the Holy Prophet (sas) granted general pardon to all except four men and two women and said: kill them even if they are found seeking refuge clutching the drapes of the Ka’ba. [Their names were:] ‘Ikrama bin Abu Jahl, ‘Abdullah bin Khatal, Miqyas bin Subabata and ‘Abdullah bin Abi Sarh … ”110

This is the real account. However, the situation that emerges by the reasoning of these scholars is as if untill the fall of Mecca, Hazrat ‘Uthman (ra) was unaware that the Holy Quran had stated death as the punishment of apostasy, that it would be criminal to give refuge to such a person and would be strictly against the teachings of the Holy Quran. That is to say that those who make this deduction disregard that they are in fact making a gross allegation against Hazrat ‘Uthman (ra) in that he first gave refuge to ‘Abdullah bin Abi Sarh and then had the pluck to present him to the Holy Prophet (sas) requesting that he be initiated into Islam.

That the Holy Prophet (sas) did not even remark: “‘Uthman, what misdeed are you committing? Do you not know my sense of honour concerning the limits set by Allah? Do you not remember when I was asked to make a concession for a thief, I had sworn by God that even if my own daughter Fatima had committed the offence of theft I would have had her hands cut off, because there can be no concession in matters of the limits set by Allah. How dare you make a recommendation to me about him!”111

Despite all this the Holy Prophet (sas) did not even once say any of this. Rather when Hazrat ‘Uthman (ra) made the appeal, he turned his face away. At the second request he kept silent, at the third request, again he kept silent. At the fourth request, by extending his hand, the “Mercy for Mankind”, accepted the initiation of that person.112

Another Incident

In connection with this event, there is another small incident that the scholars present to corroborate their inference. After accepting this man’s initiation, the Holy Prophet (sas) by way of complaint said to his Companions (ra): “Were you not aware that this man was included in the list of those who I was not going to forgive? Why—what was it that stopped you from killing him?” This happened two or three times. The Companions (ra) submitted ‘O Prophet of God (sas) you should have given us a signal with your eyes.’ The Holy Prophet (sas) said, “It is against the dignity of a Prophet (sas) to commit deception with the eyes. Whatever he says, he says it clearly and openly.” That is to say, if he wanted to have him killed, he would have told them to do so. He would have never done it in a deceptive way.113

It is a shame that some ulema try to deduce from this straightforward matter their own conclusions by crooked reasoning.

Not to commit deception of the eye only means that erroneous ways of this kind were beneath his moral greatness. If he had wanted to have him killed he would have clearly told them to rise and kill him. He only wanted to find out as to what it was that, despite having full knowledge of his directive, made them refrain from killing him?

The question arises that had the Holy Quran clearly directed the punishment of apostasy as death, would the Holy Prophet (sas) have made concessions to the prescribed punishment? Most certainly not. It cannot be entertained even for a moment about the Holy Prophet (sas) that he would have deviated even slightly from the corporal punishment set by the Holy Quran. The heavens and the earth could evaporate, but this could have never been possible.

Second Hadith

Maulana Maududi Sahib has also mentioned another Hadith in his book, from which he deduces that death is the punishment for apostasy.

He says: A woman by the name of Ummi Ruman (or Ummi Marwan) apostatized. The Holy Prophet (sas) ordered that she be presented with Islam one more time. If she repented, it would be good; otherwise she was to be killed.114

Another Hadith by Baihaqi in this regard is that as she refused to accept Islam she was killed.

However, in ‘Nailul Autar’, Imam Muhammad bin ‘Ali Shaukani writes regarding this Hadith: [image: ] that the Isnad of both Ahadith115 are feeble.116

Similarly, ‘Allama Shamsul Haq ‘Azim Abadi also writes in his commentary of this Hadith that its credentials are weak. He writes: [image: ] The Isnad of both Ahadith are weak.117

When nothing is found in the Holy Quran, when nothing is found in correct and reliable Ahadith, still Maududi Sahib, relying on the above Hadith—the authenticity of which is doubted by great scholars of Hadith—are bent or declaring that apostates should be killed. The same is true about other ulema who share their verdict on this issue with Maududi Sahib.

Third Tradition

Maududi Sahib has presented another Hadith: Hazrat Abu Musa Ash‘ri (ra) relates that having appointed him as the Governor of Yemen, later the Holy Prophet (sas) sent Mu‘adh bin Jabl (ra) as his assistant. Upon arrival Mu‘adh (ra) announced: ‘People! I am an envoy of the Prophet of God (sas) to you.’ Abu Musa (ra) arranged for a cushion for him to recline on. Meanwhile a man was presented who had once been a Jew and had converted to Islam but had then reverted to Judaism. Mu‘adh (ra) said, ‘Most certainly I shall not sit until this man is killed. This is the judgment of Allah and His Messenger.’ Mu‘adh (ra) repeated this three times. Only after the man was killed that Mu‘adh (ra) sat down.118

Here, on the one hand Mu‘adh (ra) says that this is the judgment of Allah and His Messenger (however, he does not mention as to when this judgment was passed and what was its wording). On the other hand neither is there a mention of any such Divine decree in the Holy Quran nor is there a record of any such verdict of the Holy Prophet (sas) in Ahadith that as a consequence of just apostasy one should be killed. This is why it is more credible to deduce from what Mu‘adh (ra) said that it was his own reasoning, his personal opinion. From the Holy Quran and Ahadith only this can be confirmed.

Then again, no detail is given regarding the incident, as to why the Jew was brought there? What did he do? Each aspect of the narration is ambiguous and is open to supposition and conjecture. There is the possibility that he was caught for some crime other than that of apostasy and was brought there for that reason. Or that he might have engaged in combat against Islam. As all these facts are vague, so reliance on an ambiguous Hadith—which is merely based on the inference of a Companion (ra)—in such an important issue and to pass judgment contrary to the manifest verses of the Holy Quran is extremely unjust.

It is a universal principle that when the Holy Quran is definitive about an issue, even if an authentic Hadith is found against it, which seems to openly contradict the evident and definitive Quranic injunction, it is the requisite of taqwa119 to dismiss the apparently authentic Hadith. Moreover, we do not find any mention whether the Holy Prophet (sas) was informed of this incidence, and if he was, how did he respond to it?

Quite apart from this, there are many other Ahadith, which very clearly negate this subject, e.g., the ones I have already mentioned above.

So, Quranic verses, the Sunna, history of Islam and the consistency with which the Holy Prophet (sas) did not ever give orders for the killing of an apostate while he was alive. He went on living, despite his apostacy, till he met his natural death; or was deprived of his life for reasons other than those of apostasy. All this proves that such an important belief can not be founded on so weak an argument.

The Siddiqi Era and Apostasy

I shall now talk about the Khilafat (Caliphate) of Hazrat Abu Bakr (ra). In most books that are written on the topic of death as the punishment of apostasy that you will come across, you will notice that the scholars, having discussed the Holy Quran and Hadith in a cursory manner swiftly move on to the period of Hazrat Abu Bakr (ra). They seek refuge in that period to support their beliefs and maintain that it is Siddiqi Sunna.

In short they overlook the Sunna of Muhammad (sas) and begin to discuss Siddiqi Sunna.

The Reality of the So-Called “Siddiqi Sunna”

In actual fact “Siddiqi Sunna” is not the practice that they associate with Hazrat Abu Bakr (ra). On the contrary, history clearly negates that Hazrat Abu Bakr (ra) had anyone got killed only for the crime of apostasy or that he ever had someone declared apostate and had him thus killed despite his being known as a Muslim, despite his reciting the Kalima, despite his observing of Salat facing the Ka‘ba of the Muslims and despite his believing in the payment of Zakat. The fact of the matter is that he only opposed those apostates who, along with apostatizing, raised open revolt against the Islamic government and had driven out its governors and administrators from their regions and were extremely cruel to the Muslims and had them brutally murdered. Abu Bakr (ra) battled against these wretches because these barbarians had commenced the cruelty and fighting and had started to murder innocent Muslims.

Historical Verification of the Revolt by the Apostates

The history books and biographies relate the crisis of apostasy and revolt as follows:


	“This crisis of revolt and apostasy spread like fire and within a few days had reached from one end of Arabia to the other. The rebellious apostates expelled the Muslim administrators and inflicted grievous torture on the faithful Muslim of their region and brutally murdered them.”120





It was not that Hazrat Abu Bakr (ra) had ordered to have them killed as a result of being informed of their apostasy. Rather these cruel wretches were killing the innocent Muslims for what was for them the crime of apostasy on the part of Muslims in that they (the Muslims) had left their (the apostates) faith and had accepted Islam. They were threatening to kill Muslims if they did not revert to their original faith. It were the apostates who, subjecting Muslims to all kinds of torture, were punishing them for their alleged “apostasy”. To bring these torturous punishments to a halt, Hazrat Abu Bakr (ra) mobilised his army and marched on against them for the crime of raising general revolt against the bone fide Muslim government. The author writes:

“Those who could save their lives fled to Medina and sought refuge there. The rebels did not settle on this and started preparing to attack the centre of Khilafat. During this time, per chance ‘Amr bin al-‘As (ra) returned from Bahrain. He observed that the apostate armies had camped from Yemen to Medina. The enemy’s army was innumerable like the sand of Arabia and confronting them were the handful Muslims with no battle equipment.”121

Another historian writes:

“Soon after the haven of our celebrated master was lifted, signs of rebellion against the religion of Allah started to emerge from the length and breadth of Arabia. Only the inhabitants of Mecca, Medina and Ta‘if remained steadfast. This crisis of apostasy and rebellion spread like wildfire and reached from one end of Arabia to the other within days. The apostates expelled Islamic administrators and started mercilessly killing true Muslims. Those who could flee took refuge in Medina. Seeing the success of the Holy Prophet (sas) a few tried their luck at homemade prophethood. Many false prophets arose in different tribes. Among them was a famous person called Tulaiha bin Khuwailad. His real name was Talha but the Muslim derogatorily called him Tulaiha. He belonged to the tribe of Banu Asad that was an old rival of Quraish. Tulaiha had assumed prophethood during the lifetime of the Holy Prophet (sas).”122

The assertion of the author that Tulaiha had claimed to be a prophet in the life of the Holy Prophet (sas) needs our special attention. The ulema say, “Look how Abu Bakr (ra) attacked the false prophets.” However, they cannot say, “Look how the Holy Prophet (sas) raised arms against the false prophets.” This demolishes the whole edifice which they have built on false promises and wrong beliefs.

Besides some other claimants of prophethood, Tulaiha had claimed prophethood during the lifetime of the Holy Prophet (sas). But he (the Holy Prophet (sas)) did not give any orders for the killing of Tulaiha. He did not attack any claimant of prophethood.

Regrettably, these crooked scholars commit atrocity upon atrocity. They have no fear of God as regards the foul assaults they make on Islam and do not even desist from attacking the person of the Holy Prophet (sas).

The author adds:

“However, at that time his deception did not work. After the death of the Holy Prophet (sas) the entire tribe came under his trap. He abolished the prostration in the Salat on the pretext that it hurts. He also cancelled Zakat. As a result, those who rejected Zakat became his disciples. Tulaiha organised a huge army and sent it to Medina. Hazrat Abu Bakr (ra) came to battle the army and the attackers fled!”123

Thus until such time that Tulaiha sent the army to Medina, Hazrat Abu Bakr did not even contemplate that the punishment of a false prophet should be to fight against him.

The summary of the account of this period in the History of Ibni Khaldun124 is that apart from the tribes of Quraish and Thaqif, the news of the apostasy of various Arab populations reached Medina. The crisis of the rebellion created by Musailma reached a critical point. Similarly, Ta’i and Asad tribes gathered around Tulaiha. The tribe of Ghatfan also apostatized. The people of Hawazan tribe refused to pay Zakat. From Yemen and Yamama the rebels expelled the rulers and administrators appointed by the Holy Prophet (sas). After the death of the Holy Prophet (sas), Hazrat Abu Bakr (ra) tried to counsel the rebels by means of negotiations through emissaries and via correspondence as well. He waited for the army to return that had gone out under the command of Usama. However, with the intent to attack, the rebels advanced towards Medina. They encamped at Al-Abraq and Dhul Qarsa just outside Medina and sent a message to Hazrat Abu Bakr (ra) that they were willing to say the Salat but wanted payment of Zakat to be dispensed with. Hazrat Abu Bakr (ra) refused to agree to this demand and appointed Hazrat ‘Ali, Zubair and ‘Abdullah bin Mas‘ud (ra) to stand guard at various outward points of Medina. The people of Medina started gathering in the mosque. A delegation of the rebels got back to their comrades and informed them that the number of Muslims present in Medina was very small. Consequently, the rebels attacked the outskirts of Medina. In response Hazrat Abu Bakr (ra) took the Muslims, who had gathered in the mosque, and they went out on camelbacks to confront the enemy. The enemy retreated. However, even in retreat, it employed different techniques to startle the camels of the Muslims. As a result, the camels ran uncontrollably towards Medina. Although the Muslims did not suffer any casualties, yet the enemy deemed them to be weak and sent a message to their rebel comrades to come and join them in attacking the Muslims as they were in a weak position. Upon this Hazrat Abu Bakr (ra) gathered the Muslims at dawn and went very near to where the enemy was and attacked them. Even before the sun had risen, the enemy retreated. Upon return, the tribes of Banu Dhubyan and ‘Abs as well as other tribes began killing the unarmed Muslims of their region. In response Hazrat Abu Bakr (ra) vowed that he would definitely take revenge for each and every Muslim.”125

In Tarikh Tabri, the related circumstances are summarised as follows:

As soon as the news of the illness of the Holy Prophet (sas) was out, it was also reported that Musailma had taken over Yamama and Aswad ‘Ansi had taken over Yemen. Soon Tulaiha also claimed prophethood, thus becoming a standard bearer of rebellion. He gathered an army and went towards a place called Sumaira’ to fight the Muslims. The populace followed him in great numbers and the situation thus became critical. Moreover, Banu Rabi‘a announced rebellion and apostasy in the region of Bahrain, and claimed that they would restore monarchy into the dynasty of Mundhar once again and appointed Mundhar bin Naghman their king. Soon afterwards, the governors of the Holy Prophet (sas) sent reports that the high and low had rebelled in all the regions and the rebels were persecuting the Muslims in all sorts of ways. In the beginning Hazrat Abu Bakr (ra) continued to have a dialogue with the rebels in the manner that the Holy Prophet (sas) used to hold negotiations with the rebels through the emissaries. However, the tribes of ‘Abs and Dhubyan started advancing their army towards Medina while brutally murdering the unarmed Muslims of their region. The other tribes followed suit. At this Hazrat Abu Bakr vowed that in return of every single Muslim killed, he would kill one rebel. In fact he would kill more. Subsequently, that is exactly what he did. He sent a message to Khalid bin Walid (ra) that promptly after the capture, he was to kill a each rebel who had killed a Muslim in a most exemplary way. Before his demise, the Holy Prophet (sas) had sent Hazrat ‘Amr bin al-‘As (ra) to Jaifar (‘Umman). When he returned after the death of the Holy Prophet (sas) the Muslims gathered around him to hear the situation of the rebels. He recounted that the rebels were encamped along the entire route of Daba to Medina. The instigation of rebellion and apostasy took place in the time of the Holy Prophet (sas) by Aswad ‘Ansi in the region of Yemen. The tribe of Madhhaj joined them and the havoc of its rebellion started spreading like wildfire. In addition to its infantry, the rebellious army that joined him had 700 mounted men. He warned the administrators of the Islamic government thus: “O, usurpers! return our country to us. You may keep whatever wealth you have accumulated but get out of our land.” The Muslim administrator was then replaced with ‘Amr bin Hazam and Khalid bin Sa‘id bin Al-‘As as the rulers. Later, Aswad took his army to attack San‘a’ and having murdered Shaihar bin Badhan, who was the administrator appointed by the Holy Prophet (sas), seized San‘a and murdered the other Muslims. Hazrat Ma‘adh bin Jabl (ra) escaped and saved his life. Once he reached Ma’rib, he informed Hazrat Abu Musa al-Ash‘ari of the situation. They both came towards Hadrimaut and thus the entire country of Yemen came in the clutches of Aswad. His government was established there and his power increased. The Muslims eventually sent him hell-bound in a battle at Yamama. Tulaiha made a claim to prophethood and having gathered the rebels got entrenched at a place called Sumaira’. The number of people who followed him was so great that the ground could not accommodate them. They divided themselves in two groups and sent their delegations to Medina. Hazrat Abu Bakr (ra) refused to accept their demands. The delegation returned to its comrades and told them that the Muslims were very few in number and suggested to carry out an attack. Following these negotiations Hazrat Abu Bakr (ra) appointed small contingents to guard the fringes of Medina. He informed the Muslims that an epidemic of rebellion had spread all over the country and the delegation of the rebels had figured out the scantiness of the Muslims and that it was a matter of conjecture whether the enemy would attack during the night or would wait till daybreak and that the Muslims should be fully prepared. Only three days had elapsed that the rebel army attacked Medina at night. Hazrat Abu Bakr (ra) gathered the Muslims and came forth to battle and made the enemy retreat. The majority of the tribe of Banu Hanifa joined Musailma. He seized Yamama and expelled its governor, Hazrat Thumama bin Athal (ra) who had been appointed by the Holy Prophet (sas). Musailma gathered a lot of strength and force. A woman by the name of Sajah, who had made a claim to prophethood, came forth to battle with him. He was apprehensive of her and having reconciled with her, persuaded her into battle with Muslims in these words: “Had the Quraish (Muslims) been fair, they would have kept half the country and handed over the other half to us. However, they have been oppressive to us. Will you be willing to marry me, so that we can both get together with our tribes and swallow the entire Arab tribes.” He thus married Sajah and came out to fight the Muslims. His army numbered 40,000. Hazrat Khalid bin Walid (ra) confronted him and defeated him.126

Similarly it is also recorded in the history of Al Khamis:

“Majority of Banu Hanifa joined Musailma, the great liar. He seized Yamama and expelled the governor of the Holy Prophet (sas). He (the Governor) informed the Holy Prophet (sas) about it; after the passing away of the Holy Prophet (sas) he informed Hazrat Abu Bakr (ra). In response to this Hazrat Abu Bakr (ra) sent Hazrat Khalid bin Walidra with a huge army to battle Musailma.127

In short, the Companions did not fight Musailma the liar, and his tribe of Banu Hanifa only because of their apostasy. Rather, they fought him for the crime of rebellion, because Musailma was a rebel and he had declared war against the Muslims.

In addition ‘Allama ‘Aini in his Sharhi Sahih al- Bukhari writes:

[image: ]

“Hazrat Abu Bakr (ra) only fought against those who refused to pay Zakat because they stopped Zakat through the sword and made war against the Muslims.”128

Strange Point Worth Noting

It is also documented in the historical records of Al-Tabari and Ibni Khaldun that:

“After the war, when Hazrat Abu Bakr (ra) was victorious over the rebels, some of them were made prisoners and some slaves.”129

If the punishment of apostasy was indeed death and was in fact the reason for which Hazrat Abu Bakr (ra) fought, and if despite repentance, Islam does not propose any other punishment for apostasy, then why did Hazrat Abu Bakr (ra) forget this matter at that time? What right did he have to oppose an evidently clear command of the Islamic Sharia? If God had ordained that apostates certainly were to be killed and not given a respite of more than three days, then, despite capturing them for this very crime, despite vanquishing them, why were they not killed but were made slaves?

The Killing of a Female Apostate

Maulana Maududi has also mentioned a female apostate called Ummi Qirfa:

“In the era of Hazrat Abu Bakr (ra) a woman by the name of Ummi Qirfa had apostatized after accepting Islam. Hazrat Abu Bakr (ra) demanded repentance from her but she did not comply. Hazrat Abu Bakr (ra) had her killed. (Darul Qutni, Baihaqi)”130

The impression given is that she was killed only because of apostasy. Although records do not mention the point that she was killed merely for apostasy. However, he is insistent that the killing of Ummi Qirfa was a link of this sequence.

Although the reality is:

[image: ]

“The killing of this woman was ordered because she had thirty sons and she would constantly instigate and incite all thirty sons against war with the Muslims. In order to break the might of these brothers.”

Thus the mother was killed for the crime of instigation, only to give the clear message to her sons that if their mother incites them against Muslims and if they think that they are strong and powerful, they should, if they can, save their mother. Yet, after their mother was killed, their lives were saved to show to the world that if by taking one life a mischief can be subverted, then only that life should be taken.131

From the angle of ‘Ilmi Darayat132, too, this Hadith is not acceptable: An old woman, mother of thirty sons who, too, were apostates, is killed and the sons were not called to account or killed along with their mother.

A Tradition From the Faruqi Era

Let us move on to the circumstances of the era of Hazrat ‘Umar (ra). The Hadith that Maulana Maududi presents from this era is:

“‘Amr bin al-‘As, Governor of Egypt, wrote to Hazrat Umar (ra) that a man had accepted Islam but became an infidel, returned to Islam, but once again disbelieved. He had repeated that process many a time. Should his Islam be accepted or not? Hazrat ‘Umar (ra) replied that as long as Allah, the Exalted, accepted his Islam, he should keep on doing so. Islam should be presented to him, if he accepted, his life should be spared, otherwise he should be put to death.”133

They deduce from the last bit ‘otherwise he should be put to death’ that surely the punishment of apostasy was death and that is why Hazrat ‘Umar (ra) said so.

If the punishment of apostasy was indeed death, then it was impossible for an austere Khalifa like Hazrat ‘Umar (ra) to give the above-mentioned answer. He would have issued a strict reprimand to the governor as to on what authority he had to grant that man another chance after his apostasy!

He had apostatized not once or twice but several times! Why it was allowed to happen and why he was not killed? Instead, Hazrat ‘Umar directed to allow him to accept Islam as many times as Allah allowed him. That is to say, he could accept Islam as many times he was apprehended, and that it was incumbent upon the ruler to let him off.

What we have here is an inference of Hazrat ‘Umar (ra). But even this inference of Hazrat ‘Umar (ra) does not give the scholars any right over the lives of other Muslims. Hazrat Umar (ra) pronounced that if the man would say that he was a Muslim, then, despite the history of his repeatedly apostatizing, each time on his confession of Islam, he was to let go. He was to decide his own fate. His word, despite the previous pattern, was acknowledged as reliable. No one can say that Hazrat ‘Umar (ra) had said that as the man’s falsehood was proven, because his betrayal was established, therefore, his word should not be paid heed to even if he accepted Islam one more time.

So, how does the validity of death as punishment of apostasy is inferred from this Hadith? How can one infer that even if one repents, one should not be forgiven and whenever one apostates one should be killed?

The Methodology to Measure Soundness of Narrations

Moreover, the principle stands firm that the Ahadith or Athar that are in conflict with the well-known practice of the Holy Prophet (sas) or are against the evidently clear verses of the Holy Quran, are not acceptable. The narration under discussion is among Athar because it is a personal deduction of Hazrat Umar (ra). If a deduction of Hazrat Umar (ra) or even of all the Companions (ra) (God forbid) is found inconsistent with the practice of the Holy Prophet (sas) or the Word of the Quran, in that instance we should consider the narrator erroneous and not (God forbid) that Hazrat ‘Umar (ra) made an inaccurate inference.

For it is impossible that these eminent people who were fostered by the Holy Prophet (sas) would have disregarded the practice of the Holy Prophet (sas). It does not mean that we disagree with Hazrat Umar (ra). It only means that because this narration is quite clearly in conflict with the Holy Quran and Sunna, the narrator of this Athar is wrong. Either someone has misunderstood or someone has told a lie.

The Apostate Was a Fighter

In addition, there is an indication that this particular person was captured during a battle. Here, one may argue that a person who is captured in a battle and the ruler of the time (or the victorious general) decides that he is to be killed because he had fought against him and had killed his comrades, but the captive, to save his life, accepts Islam, then what should be done to that person? It is the legal right of the ruler or victorious general to choose to forgive or order death penalty. Then the moment he renounces Islam he, as it were, presents himself to the authorities to be killed. In such a case it would be obvious that the decision to kill him at the first place was right. In any case a sword would always be hanging over his head. No one can be permitted to escape justified verdict against himself through deception. But this is quite a separate subject and has nothing to do with apostasy.

A Tradition of the ‘Ali (ra) Era:

We now enter the era of Hazrat ‘Ali (ra). Here again, a most perilous looking Hadith, (rather a narrative, which has an associated Hadith) is presented. The credibility of this Hadith is apparently very strong. I shall discuss it is some detail. But first I shall quote the Hadith as it is found in Sahih Bukhari. The Hadith is:

[image: ]

‘Ikrmah narrates that some zindiqs (the one who conceals unbelief and makes an outward show of belief) were brought to Hazrat ‘Ali (ra). Hazrat ‘Ali (ra) ordered to have them burnt alive. Upon hearing this Hazrat Ibni ‘Abbas (ra) said that if it were him he would have never done that because the Holy Prophet (sas) has clearly prohibited us from inflicting a torment on others that is the sole prerogative of Allah, the Exalted, that is to say, the torment of fire. I would have had him killed, because the Holy Prophet (sas) had said: ‘Kill him who changes his faith.’134

Investigation of the Tradition

Prima facie, the above Hadith contains a strong argument in support of killing an apostate. It is found in the authentic books of Ahadith e.g., Bukhari, Tirmadhi, Abu Daud, Nasa’i and Ibni Maja. Because all these books mention it, it could be argued that the Hadith must be reliable and sound. However, the authenticity of a Hadith cannot only be inferred from the fact that it is documented in authentic books of Ahadith. There are other criteria, too, to decide about the authenticity of Ahadith. One of these criteria is to judge the credibility of its narrator. The other is to find out whether it is reported by a single narrator (whose credentials are doubtful) at any step of its Isnad135 or there are other narrators who support him in the same Sanad or there are other more reliable Isnad of the Hadith than the one in question. When we look at this Hadith on the basis of the above two criteria we find that the renowned scholars, who had dedicated their lives to researching the credibility of Ahadith, had passed the judgement on this Hadith that it is ghrib (i.e., reported by only one narrator, who in the present case happens to be extremely unreliable i.e., ‘Ikrama) and that it belongs to what are technically known as Ahadithi Ahad (that is the Ahadith in the Sanad of which at one are more steps there are three or less than three narrators—in the present case there is only one narrator at the second step of the Sanad—that is the step following the Disciple (ra) of the Holy Prophet (sas)).

The opinion of Maulana ‘Abdul Hayi Lakhnawi (ra) is that because Imam Bukhari had reported it from ‘Ikrama, other Muhaddithin136 accepted the Hadith on the authority of Imam Bukhari—because of his high stature—without critically examining its credentials.137 It is indeed possible that a tradition that has only one narrator can be a correct and reliable Hadith. However, such a tradition cannot be comparable to one that has several narrators. Therefore such “ahad” traditions cannot be relied on in matters pertaining to rights and commitments, obligations and punishments, in particular issues regarding the “hudud”, namely, the corporal punishments enjoined by the Holy Quran.

The Narrator Is a Kharji138

It is essential that we further investigate the reputation of the narrator ‘Ikrama. When we evaluate this tradition on this basis, we find out that the narrator was a Kharji, viz. an enemy of Hazrat ‘Ali (ra). Most noted and prominent books dealing with the narrators of traditions state about him that he was such a lowly and wicked man that the Muslims did not even say his funeral prayer. Consequently, the scholars of Hadith who had expertise in ascertaining the soundness of a tradition, came to the conclusion that this tradition is worthless because its narrator was a zindiq and a Khariji and was a supporter of the enemies of Hazrat ‘Ali (ra), in particular during the period when disagreements ensued between Hazrat ‘Ali (ra) and Hazrat Ibni ‘Abbas (ra).

In the Abbasid period, ‘Ikrama attained the esteem and renown of a pious and God-fearing scholar. It is quite clear that the reason for his renown was his opposition to Hazrat ‘Ali (ra) and his support for the Abbasids, on the basis of politics. The Abbasids opposed each person and everything that had anything to do with the progeny of ‘Ali (ra).

It is generally noted that in fact the traditions regarding death as punishment of apostasy were born out of the events that took place in Basra, Kufa and Yemen. For the real authorities on Ahadith who resided in Mecca and Medina seem totally oblivious of this tradition. Indeed one cannot overlook the fact that the narrators of this tradition of ‘Ikrama are Iraqis. The reader should not forget the saying of Imam Ta’us bin Qaisan in this respect: “If an Iraqi relates a hundred Ahadith to you, utterly dismiss ninety-nine of these and be suspicious of the remainder.” (Sunnan Abu Da’ud)

As far as ‘Ikrama being a Kharji, unauthentic and a liar is concerned, you are presented with the following testimonies from eminent compilers of books about the narrators:


	Adh-Dhahabi states:

  
  	Al-Salt Abu Shu‘aib told us that he asked Muhammad bin Sirin about ‘Ikrama, Ibni Sirin replied: “I have no trouble that he be among the people of the Paradise; however, the fact remains that he is a great liar.”

  

  	“Ya‘qub bin Al-Hadarmi relates about his grandfather that he had said that once ‘Ikrama stood by the door of the mosque and said that all those who were inside the mosque were non-believers. ‘Ikrama subscribed to the principles of the al-Abadia sect.”

  

  	“Ibnul Musayyab asked his slave, named Burd, whom he had freed, not to tell lies against him (by reporting false Ahadith on his authority), just as ‘Ikrama tells lies against Ibni ‘Abbas (by reporting false Ahadith on the authority of Ibni ‘Abbas.”139

  

  



	Another great scholar writes:

  
  	‘Abdullah bin al Harith relates: “I went to the house of ‘Ali bin ‘Abdullah bin ‘Abbas and saw that in front of the house of Hazrat Al-Hassan (ra) ‘Ikrama sat shackled. I said to ‘Ali, ‘Do you not fear God?’ ‘Ali replied: This wicked man goes about relating false traditions ascribing them to my father.”

  

  	Wuhaib says: “I was with Yahya bin Sa‘id Al-Ansari and Ayyub. They mentioned ‘Ikrama. Yahya bin Sa‘id said that ‘Ikrama was a liar”.140

  

  



	Hazrat Ibni Hajar al-‘Asqalani writes:

  
  	Yahya bin Mu‘in said: Imam Malik bin Anas did not relate a Tradition narrated by ‘Ikrama for the sole reason that he maintained the school of thought of the Safria sect.

  

  	‘Ata’ said that he (‘Ikrama) belonged to Abadiyya sect.

  

  	Al-Juzjani said that he asked Imam Ahmad bin Hambl whether ‘Ikrama was ‘Abadi? He replied, ‘It is said that he was Safri’.

  

  	According to Mus‘ab Al-Zubairi, ‘Ikrama belonged to the Kharji school of thought.

  

  	Ibrahim bin Mundhar has narrated on the authority of Ma‘n bin ‘Isa and some others that Imam Malik did not consider ‘Ikrama trustworthy and would command that the traditions related by him should not be accepted.

  

  	I have heard certain residents of Medina recounting that ‘Ikrama’s and Kasir ‘Iza bodies were brought on the same day to the mosque door. People said the funeral prayer of Kusayyar but did not say the funeral prayer of ‘Ikrama. Ahmad has also related a tradition with similar meanings.

  

  	Hisham bin ‘Abdullah al-Makhzumi relates that he heard Ibni Abi Zai’b that ‘Ikrama was untrustworthy and that he had seen him.141

  

  





It is thus most certainly not acceptable to rely on such a Tradition about which it is conclusively proven that its narrator was a great liar and a staunch enemy of Hazrat ‘Ali (ra).

Textual Testimony

When we investigate into the words of the Tradition, we find it inaccurate in many ways.


	There is no doubt that Hazrat ‘Abbas (ra) has his own standing. However, he cannot compete with the status of Hazrat ‘Ali (ra). The latter was the Caliph of the Prophet (sas). God had chosen him for Caliphate. It was not possible that while Hazrat ‘Abbas (ra) had a regard for the directive of the Holy Prophet (sas) Hazrat ‘Ali (ra) did not. Even if we acknowledge the Tradition to be correct, the phraseology of Hazrat ‘Abbas does not verify the information, he says: “As for me, I am never prepared to do so, for this was the clear directive of the Holy Prophet (sas) that do not inflict on any one a torment which is the prerogative of God alone how then can ‘Ali (ra) do so? Therefore it is an absolute fabrication to be associated with Hazrat ‘Ali (ra) in that he had the man burnt alive, because this is recounted via a great enemy of his who wished to calumniate him.”

Another Tradition verifies this. Here ‘Ikrama relates: When the news of this reaction of Hazrat ‘Abbas (ra) reached Hazrat ‘Ali (ra) he said most indignantly [image: ] (‘Woe be on Ibni ‘Abbas’).142



	Then again, the phrase: [image: ] connotes generality. It can be construed in many ways. The word ‘man’ is applicable to man, woman, child and all. However, there are many theologians who have declared death penalty for a female apostate impermissible.



	Moreover, by the word ‘din’ [which means faith] any faith, and not just Islam, can be denoted. The Holy Quran has also pronounced the faith of the idol worshippers as ‘din’.143

With these doubts and uncertainties, how is it possible to deem a Hadith like this applying exclusively only to a Muslim who changes his/her faith? In the light of the perceptive and subtle phraseology of law, by virtue of this Tradition each individual who changes his or her faith should be killed, regardless of his or her particular faith. In this case each Jew who becomes a Christian should be killed and each Christian who becomes a Muslim should be killed, as indeed should be a hypocrite who chooses some other faith!

Then the word: [image: ] ‘man’ should be applied even outside the jurisdiction of Islamic State. In other words, any person who changes his religion should be slain whether he lives in Australia, or Africa, or in the jungles of South America.

Just think of the consequences. Islam instructs its followers to invite others to join the religion of Islam, so much so that it demands each Muslim should becomes a missionary and a Da‘i ilAllah—a caller towards Allah. But then what will seem to be its attitude towards the followers of other religions? Will they have the same right to propagate their faith? Those who are in favour of death penalty for apostasy, do not take into account the ill effects of their inhumane and innovative view on mutual relations with other nations and religions. Why don’t they understand that if their view is valid then it would mean that the followers of other religions will be allowed to change their faith, but a Muslim will not have the same right to leave his religion! Islam would appear to have the right to change other people’s religion, but other religions will absolutely have no right to invite Muslims to change their religion! What a dreadful face of Islam they are painting to show to the world? Therefore, to infer from this Tradition the death penalty for an apostate is absolutely incorrect. Its meaning is ambiguous, and its narrator is a liar, lewd and a renegade Kharji who is slandering Hazrat ‘Ali (ra) that he burnt alive the Zindiqs! Though Hazrat Imam Bukhari was not informed, but the later Muhaddithin proved that the narrator of this Hadith was a Kharji, an enemy of Hazrat ‘Ali (ra). His debauchery and malice were so enormous that the Muslims did not care even to say his funeral prayer.





I now present a few more Ahadith on the subject:

[image: ]

“‘Abdullah narrates that the Holy Prophet (sas) said: ‘It is not permissible to kill a Muslim who bears witness that there is none worthy of worship but Allah, and I (Muhammad (sas)) am the messenger of Allah. There are only three exceptions. First, a killer is to be killed in retribution; second, a married man who commits adultery; and third, he who leaves the religion and the community.”144

[image: ]

“Abu Qilabata narrates: ‘One day ‘Umar bin ‘Abdul ‘Aziz held an open court, and called the people to see him. They started coming to him … He asked my opinion regarding one case. I swore to God and said that the Holy Prophet (sas) did not allow killing of any one with the exception of the following three criminals: one who kills another human being out of his personal passions. Second, one who is married and yet commits adultery. Third, the one who becomes an apostate and engages in a war against Allah and His Messenger (sas).’ On hearing that the people said: ‘Is it not narrated by Hazrat Anas (ra) that the Holy Prophet (sas) punished the thieves by cutting their hands, putting red-hot needles in their eyes, and then throwing their bodies in the sun to rot?’ On hearing that, I said to them, “Let me tell you Hazrat Anas’ narration as Anas (ra) had told me himself: ‘Eight men of ‘Ukl tribe came to see the Messenger of Allah (sas) and accepted Islam by making bai‘at at his hand. But the climate of Medina did not suite them and they got ill and became very weak. They complained about their health to the Messenger of Allah (sas), and he told them that they should go out with his shepherd and live in the open in the meadows for his camels, and they may use the milk and urine of the camels as a treatment for their illness. They agreed and went out to live at the meadows. They used the milk and urine of the camels and their health was recovered. Then, they killed the shepherd of the Messenger of Allah (sas) and ran away with the camels. When the Messenger of Allah (sas) came to know about it, he sent men to catch them. They were caught and brought in front of him. He ordered that they should be punished for their crimes. Their hands and feet were cut, red-hot needles were pierced in their eyes and they were left in the sun to die! I say can there be any crime as monstrous as they had committed and were punished for! They had committed a murder and theft after their apostasy!”145

[image: ]

Hazrat ‘A’isha (ra) narrates that the Messenger of Allah (sas) said: “Killing of a Muslim (who has declared that there is none worthy of worship but Allah, and Muhammad is His Messenger) is forbidden with the exception of three cases: a married man who commits adultery is to be stoned to death; and the one who killed someone unjustly, he should be killed in retribution of the victim; a person who having renounced Islam, picks up arms against Allah and His Messenger, he is to be killed or crucified or expelled from the country.”146

Figurative Meaning of “Qatl” (Killing) In Lexicons

The term “qatl” (killing) has also been used figuratively in the books of lexicon. Thus, the eminent scholars of Arabic language write147:

[image: ]
[image: ]
[image: ]
[image: ]

Figuratively, it is said: [image: ] (he killed a thing in respect of knowledge), that is to say, he gained full knowledge of a thing. Again, it is said: “he killed the wine.” That is, he mixed water with the wine and thus reduced its strength. And when it is said [image: ] it means that he ridiculed and contemptuously treated the other person. When we say: [image: ], it means that the man became submissive to the woman. And [image: ] is the she-camel that moves obediently in accordance with its master’s instructions. Concerning the verse [of the Holy Quran]: [image: ], Farra’ says that here the word “Qutila” means “Lu‘ina”—that is, here “killing a man” stands for “God’s curse on man”. Similarly, in, “Qatala” signifies: May God put his curse upon the hypocrites. In one Hadith it is stated [image: ] and it means “May Allah destroy the Jews!” Some have taken it to mean, “May Allah curse the Jews!” And others have taken it to mean “May Allah be their enemy!”

In Hadith, the person performing the Salat is instructed regarding the person who comes in front of him [image: ], [kill him for he is Satan] and here “Qatil” means that he should remove him from in front of him. [image: ], that is, the word “Qital” does not in every instance of its use convey the meaning of physical killing. Similarly, it is said: [image: ] and it means that Allah may protect others from his evil. Thus, on the occasion of Saqifa bani Sa‘d Hazrat ‘Umar (ra) said: [image: ] (May Allah protect Muslims from the evil of Sa‘d!). In an another tradition it is narrated that he said: [image: ] that is to say: “Consider him dead; as if he was not alive! Do not listen to him; do not accept his evidence!”

In the same way it is attributed to Hazrat ‘Umar (ra) that he who nominates himself or some other Muslim’s name for leadership (to be the Amir): [image: ] (Uqtuluhu) that is he is finished! Do not agree with him.

Hence, it is evident that the Arabic word [image: ] (Qatl) is used in vast meanings.”

Thus it is wrong to deduce that: [image: ] (Faqtuluhu) always means “to kill physically!” That would go against the meanings of the verses of the Quran and the practice of the Messenger (sas).

It is proven that Hazrat ‘Umar had used the word: [image: ] to mean to boycott and to deny one’s existence! Thus, for an eminent Companion who did not make bai‘it early on at the hand of Hazrat Abu Bakr (ra), Hazrat ‘Umar had used the word; [image: ] (Uqtuluhu) for him, and it was understood to mean to ex-communicate him.148

As far the above mentioned tradition of Hazrat ‘A’isha (ra) goes, there are some other elements that seem incorrect. For example, the saying attributed to the Messenger of Allah (sas) to stone to death a married man if he commits adultery is found nowhere in the Holy Quran. Then, how is it possible that the Holy Prophet (sas) could have issued a commandment against the Holy Quran? Moreover, the Quranic injunction that no one should marry an adulterer unless the marrying person is also an adulteress clearly shows that the adulterer was not to be stoned to death. Otherwise it would not be possible for him to marry anyone as he could not survive the death punishment!

The second portion concerning with an intentional murder is correct in its literal sense, and also corresponds with rules of justice that a murderer should be killed, unless he is forgiven by the close relatives of the victim, in retribution of a killing. In the third portion, Hazrat ‘A’isha (ra) says that one possibility is that a person may not only be an apostate, but that he may also actively engage in war against the Holy Prophet (sas) and his Companions (ra). If that be the case, such a person should either be killed or crucified, or he should be expelled from the country. Now, all these three positions are contradictory to each other. If the punishment of apostasy was nothing but death, then the Holy Prophet (sas) was obliged to order his killing. As for crucifixion, there is no evidence at all that the Holy Prophet (sas) ever ordered anyone to be crucified. If the Holy Quran had a clear injunction of death penalty for apostasy, then how could the Holy Prophet (sas) order to expel such an apostate?

Therefore, keeping in mind all these factors, this Hadith needs further consideration. Its wording may be correct, but its meaning needs in-depth analysis so that no action or saying attributed to the Holy Prophet (sas) may be deemed to contradict the Holy Quran. The Holy Prophet (sas) was always praying for forgiveness of those who were well-known apostates, and to attribute to him that he advocated death penalty is a clear-cut insult to him (sas).

After this incidental but important discussion, let us revert to Hazrat ‘Umar’s (ra) statement. It clearly indicates that “killing” does not mean “physical killing”, but it is “killing of a thought.” Otherwise, anyone who aspired to become “Amir”—a leader—should have been killed! The fact is that not a single person was killed by Hazrat ‘Umar (ra) who wished for leadership. A demand for leadership was to be completely repudiated, and [image: ] (faqtuluhu) means that his demand must be treated as if it did not exist.

The Ahadith That Refute the Death Penalty for Apostasy

Now I present some Ahadith that fully refute the notion of killing the apostates.

First Hadith: Once a Bedouin came to the Holy Prophet (sas) and made bai‘at at his hand. While in Medina, he got ill. The poor Bedouin was a superstitious person and thought that he was being punished for accepting Islam. He was a very simple man, and came to the Holy Prophet (sas) and asked him to take back his Islam that had caused him to get ill. He wanted to recant and repent. The Holy Prophet (sas) knew that he was a simple man. He did not tell him that he would be killed for his apostasy, he just refused to annul his bai‘at149. Once again the man approached the Holy Prophet (sas) and asked him to abrogate his bai‘at and he be excused (he thought unless the Holy Prophet (sas) announced that his Islam was recanted, he would not get well!). Again, he was informed that his bai‘at was not to be annulled. The third time he made the same request, but it was declined. On that, the Bedouin got upset, and left Medina. Then, the Holy Prophet (sas) said: “Medina is like a furnace, that cleanses the matter. That he was a wrong kind of man, and he left Islam despite Holy Prophet’s (sas) efforts to keep him in Islam. Medina’s environment threw him out as the goldsmith’s furnace removes the impurities.”150

Thus, it is evident that the man was an apostate in Holy Prophet’s view. He had asked three times that his Islam be taken away from him. When he left Medina, even then the Holy Prophet did not order his killing. How is this possible that Hazrat Abu Bakr (ra), Hazrat ‘Umar (ra), Hazrat ‘Ali (ra) knew what was the punishment of apostasy, but only the Holy Prophet (sas) was unaware of that?

Second Hadith: At the time of the Treaty of Hudaibiya, one of the terms that the Holy Prophet (sas) accepted was that if any Muslim recanted Islam and went to Mecca, the non-believers would not send him back.151 If the punishment in Islam was clear that anyone who commits apostasy should be killed, then the Holy Prophet (sas) would never have shown leniency in this matter of religious belief.

Third Hadith: Then there is another tradition mentioned earlier that an apostate came to Hazrat ‘Uthman (ra) in hiding to seek protection, and the Holy Prophet (sas) forgave him.152

This again is an absolutely clear proof that the Holy Prophet (sas) did not have any thoughts to kill an apostate.

Forth Hadith: Hazrat Anas (ra) narrates that once Abu Musa sent him to Hazrat ‘Umar (ra) to deliver good news of a victory. The incident was that six members of Bakr bin Wa’il clan had left Islam and gone to join the band of mushrikin153. On Hazrat ‘Umar’s inquiring about them, he told him that they had renounced Islam and had joined the mushrikin. On hearing this, Hazrat ‘Umar said, “Had I caught them without fighting and killing, I would have been the happiest man; I would have preferred it over having all the gold and the silver of the world!” Hazrat Anas asked: ”O, Commander of the believers! If you had caught them, then what would you have done to them?” He replied: “I would have asked them to come back through the same door from which they had made their exit! If they had done so, I would have excused them. Had they refused, I would have put them in prison!”154

This narration also confirms that the Righteous Khalifa, Hazrat ‘Umar (ra) was opposed to the concept of killing the apostates.

Early Ulema and the Concept of Apostasy

When they cannot find any solid and strong evidence in the eras of the Holy Prophet (sas) and the Righteous Khulafa’, those who are in favour of death penalty for the apostates start talking about Ijma‘ [consensus of opinion]. They infer this from the opinions of the Ulema of the middle ages of Islam (when darkness prevailed) and declare that there was an Ijma‘ on this issue. Hence, no argument is acceptable against the Ijma‘.

The Claim of Ijma‘ Is Incorrect

First Argument

I have already given an argument against this Ijma‘ that in the era of Hazrat Abu Bakr (ra), apostates were caught but not killed.155

Therefore, the Ijma‘ of that time was against the death penalty of apostates. If there was an Ijma‘ on the subject, then it was not possible for Hazrat Abu Bakr (ra) not to kill the apostates. Not a single Companion (ra) of the Prophet (sas) objected and told Hazrat Abu Bakr (ra) that the commandment of the Holy Quran was to kill the apostate, it was an established law, and it was obligatory for him to put it into practice; that he did not have permission to inflict any punishment to the apostates other than their death; that he did not have a right to make them slaves.

This was the Taqriri156 Ijma‘ of the Companions. Not a single voice was raised against the decision (of Hazrat Abu Bakr) and it proves that if there was any consensus of opinion it was on the point that Islam does not permit death as punishment for an apostate.

Second Argument

In the Sunnan Dar Qutni, a statement is attributed to Hazrat Ibni ‘Abbas as follows:

[image: ]

“It is reported that Ibni ‘Abbas Said: ‘The female apostate should be imprisoned and should not be killed.’”157

That is, according to him a female apostate was not to be killed, but was to be imprisoned. The Holy Prophet (sas) had forbidden killing a woman even in a battlefield. Thus, both the narrations are rejecting the opinion of Maududi that a female apostate should be killed, and also the opinion that there is an Ijma‘ on the issue of apostasy.

Third Argument

‘Allama Al-Marghinani (d. 593 AH) writes:

[image: ]

“The reasons for not killing a female apostate are two-fold: One, the Holy Prophet (sas) prohibited the killing of women; and second, in essence this particular punishment requires that it may be left for the Day of Judgement. A person needs time to be tested. Killing a person hurriedly takes away that chance. Adopting this principle of justice helps prevent a trial—the trial related to war! (The chances are that she will not go back and join the ranks of enemy war machine.) As women by nature are not inclined to wage war like men, therefore, their killing is prohibited.”158

Fourth Argument

Similarly, a great jurist, Imam Ibnul Humam (d. 681 AH) writes in his book Fathul Qadir:

[image: ]

“The reason to kill an apostate is only with the intent to eliminate the danger of war, and not for the reason of his disbelief. The punishment of disbelief is far greater with God. Therefore, only such an apostate shall be killed who is actively engaged in war; and usually it is a man, and not a woman. For the same reason, the Holy Prophet (sas) has forbidden to kill women. And for this very reason, an apostate female could be killed if she in fact instigates and causes war by her influence and armed force at her disposal. She is not killed because of her apostasy, but for her creating disorder (through war) on earth.”159

Fifth Argument

Moreover, ‘Allama Al-Sarkhasi, an eminent scholar of the fifth century Hijra, writes:

“To disbelieve is no doubt a very grave sin, but it is a matter between God and His servant. Hence, its punishment shall be in the life Hereafter. The corporal punishments that are given in this world are ordained to protect the rights of other human beings, such as the punishment of “qisas” [the law of retaliation for murder or physical injuries] is to protect life; punishment for “Zina” [adultery & fornication] is to protect family lineage; punishment for “Sirqa” [theft] is to protect the property of others; punishment of “Qadhaf” [defamation] is to protect honour and reputation of others; and punishment for “Khumr” [use of intoxicants] is to protect mental health in society. When a person who insists on “disbelief” is engaged in armed struggle against Muslims, to protect the Muslims from the evil consequences of war, he is killed.

“At places, God has clearly stated the immediate cause of protection from the evil effects of the war. For example, He says: [image: ].160 And at other places, He gives the reason (of Shirk) that leads them to war. Thus, on the one hand it is established that the reason to kill is armed conflict, and on the other hand it is known that woman is not by nature capable of waging armed attacks; therefore, she is killed neither for her disbelief, nor for her apostasy.”161

How is it possible to call this as Ijma‘ when such eminent scholars are clearly against the notion of killing an apostate?

Sixth Argument

Imam An-Nakh’i says: “He (the apostate) will be granted respite till his death.”162

Opinions of the Present Day Ulema

The Ulema of present day have never agreed on this opinion. There was never an Ijma‘ in the past and there is no Ijma‘ at present.

For example:

Imam Mahmud Shaltut, ex-rector of Al-Azhar University states:

“For this violation, all that is stated in the Holy Quran is in the following verse:

[image: ]163

“You can see that in the above verse only this much is stated that the works of such apostates shall be lost, and in the Hereafter they shall be punished and remain in the Fire. As far as the corporal punishment, the jurists present the following Hadith in its favour which is narrated by Ibni ‘Abbas (ra): The Holy Prophet (sas) said, [image: ] “Whosoever changed his religion should be killed.” Scholars have discussed this Hadith and they hold different viewpoints … Opinion on this issue is changed when it becomes clear that the “Haddud”—the prescribed punishments for various crimes in Sharia—cannot be based on Hadithi Ahad; and that it is not right to kill anyone just for disbelief. Killing is allowed only when some one fights with Muslims and attacks them to make them change their religion by force. Many verses of the Holy Quran very clearly prohibit the use of force in matters of religion. Allah the Exalted says: [image: ]164; and [image: ]165.”166

Apart from Imam Shaltut, Ustadh Muhammad Mahmud Zaghlaf, Dr. ‘Alauddin Zaidan, ‘Abdul Mun‘im Yahya Al-Kamil and Yahya Kamil Ahmad hold the opinion that:

“There is no evidence in support of this alleged punishment in the Holy Quran or in the authentic Sunna. On the contrary, several verses of the Quran declare similar assumptions to be utterly false, and permit man to use his freedom to adopt either disbelief or belief. It is up to him to accept Islam or to leave it. Moreover, the Quranic verses make it clear that Allah Himself will judge each person in the matter concerning acceptance or rejection of the true faith, as only He is fully aware of the secrets of the hearts of His servants. Those who argue that Hazrat Abu Bakr Al-Siddiq (ra) fought battles against the apostates should know that, after a careful study of various historical aspects of those battles, we shall come to the conclusion that they were not only apostates, they were also a source of mischief within the Islamic society and they had revolted and disturbed the law and order situation within the country. So much so that they had brought Medina under siege! These circumstances compelled Abu Bakr to take up arms against them and break the siege. It proves that it was not merely a matter of few persons becoming apostates and being fought against for their apostasy. They were battled against to stop their armed attack against the Islamic government and to finish a mischievous revolt. It was to eliminate a threat to Islamic state’s security.

Abu Bakr (ra) took action in the light of the following command of God:

[image: ]167

“Similarly, the historical account of Tha‘labah168 is a clear proof that apostasy is not a punishable act. It also refutes the argument that Abu Bakr (ra) fought against the apostates only because they refused to pay the Zakat. Tha‘labah had refused paying Zakat in the time of the Messenger of Allah (sas) and he had openly treated the Holy Prophet’s functionary with contempt. But still, the Prophet (sas) did not order his death nor tried to take Zakat forcefully from him. Later, Tha‘labah himself repented and wanted to pay the Zakat but the Prophet (sas) refused to accept it. Similarly, Abu Bakr (ra), ‘Umar (ra) and ‘Uthman (ra), in their respective eras of Khilafat, did not accept his Zakat. This incident proves that neither at the time of the Holy Prophet (sas) nor in the era of Abu Bakr Zakat was considered a compulsory tax to be forcefully collected, and none was attacked because he had refused to pay the Zakat. The Muslims used to pay the Zakat most willingly to purify their souls in obedience to their God.

“Obviously, Hazrat Abu Bakr followed the footsteps of the Holy Prophet (sas) and adhered to his noble manner of conduct. Thus, it appears impossible that he would have compelled anyone to return to the faith of Islam by the dint of sword! We fear Allah and do not attribute any action to him that might be against the Sunna of the Holy Prophet (sas). The fact remains that he fought with those apostates only to secure the budding Islamic society from the threats of their mischief and armed attacks.

In the light of these facts all such pernicious opinions prove false that the orientalists and opponents of Islam propagate under the heading ‘Abu Bakr’s battles against apostates.’”169

In the same manner, the following scholars have also rejected this worthless opinion:


	Maulana Ghulam Ahmad Parwaiz170



	Maulana ‘Abul Kalam Azad171



	Maulana Nawab A‘zam Yar Jang Charagh ‘Ali172



	Maulana Muhammad ‘Ali Juhar, Ra’isul Ahrar173



	Maulana Thana’ullah Amritsari174



	Rahmatullah Tariq175



	Chief Justice S. A. Rahman176



	Justice M.R. Kiyani and Justice Muhammad Munir177





Is Maulana Maududi Serious?

Maulana Maududi had said that if one reflected realistically on the contemporary Muslims, one would realise that they are not Muslims at all. Now, we have to resolve the issue whether he was serious in this fatwa of his. Take note about what he had to say about those who forsake Jama‘ati Islami. He says, warning those who renounce Jama‘ati Islami, and not those who forsake Islam:

“This is not a path on which going forward and retreating is the same. No, here retreating means apostasy.”178

If forsaking Jama’ati Islami and joining another community is apostasy then the other community can be nothing but an embodiment of kufr.

The Objectives of the Mullahs

So what are their objectives? If they could have their way—and indeed the manner in which they are seizing control over the Government of Pakistan and in this they are fully supported by a global conspiracy against Islam—what would they do? The Court of Inquiry to enquire into the Punjab Disturbances of 1953 reflected on the issue of the possible outcomes of this belief. The sitting judges Justice Munir and Justice Kiyani wrote that in the genuine Fatwa (Ex. D. E. 13) by the Diyubandi Darul ‘Ulum the Shias are Kafirs and Murtad (apostates), and:

“According to the Shias all Sunnis are kafirs, and Ahl-i-Qur‘an, namely, persons who consider hadith to be unreliable and therefore not binding, are unanimously kafirs, and so are all independent thinkers. The net result of all this is that neither Shias nor Sunnis nor Deobandis nor Ahl-i-Hadith nor Barelvis are Muslims and any change from one view to the other must be accompanied in an Islamic State with the penalty of death if the Government of the State is in the hands of the party which considers the other party to be kafirs.”179

Today Islam is in danger from within the world of Islam. This is a most horrific conspiracy that is being led today by the American “colonization.” The countries under the influence and domination of USA are pushing forward the death penalty for apostasy. These oppressors aim for the Muslims to destroy each other rather than to divert their attention to them. They are fully aware that the weak [Muslim] governments which are totally dependent on their aid, are fed by them, get their weapons from them, would not ever dare to kill any Hindu, Christian or Jew. Indeed if their wrath was to descend on anyone it would descend on the fellow Muslims. If they were to destroy anyone it would be Muslims alone. They would have one Muslim sect declare another Muslim sect apostate, and have the sect with the greater sway destroy the one deemed by it as weak and apostate. A calamity would thus fall on the world of Islam and the rest of the world would curse the followers of the religion (as well as the religion itself) who regard the shedding of blood of their own brethren permissible and remain busy cutting each other’s throats. This is the essence of the western conspiracy against Islam.

Old Ways

This scene has been enacted before within the Islamic world and is not a mere supposition. In actual fact, the countries where the Muslim governments have been in the clutches of the mullah, or where oppressive Muslim rulers have used the religious scholars to support them in achieving their objectives, a most horrendous performance has been staged in the name of death penalty for apostasy, the thought of which, even today, make hairs stand on ends.

I shall present before you some incidents of the era of the Abbasid King Mamun and of the subsequent period.

Some extremely truthful, God-fearing, pious and scholarly Muslims were crucified for the crime of having a belief that the Holy Quran is a “creation.” However, when the era changed and a person who himself was of the belief that the Holy Quran is a “creation” held the office of Khilafat, he ordered the killing of all the scholars who did not consider the Holy Quran a “creation.” The blood of venerable Muslims thus went on spilling in the streets for the crime of apostasy, whereby death was the punishment of apostasy and the argument for deeming them apostate was merely the fact that, in the light of Tanzihi180. Attributes of God, they had declared the Quran a “creation.”

This was indeed a most horrific and cruel era, but then this was not the only era, rather there is a myriad of such brutal episodes that stigmatise the Muslim regimes. To this day, the free world feels hatred and contempt for Islam and its adherents because of this ignominy, and considers Islam an ignorant faith belonging to the dark ages.

Today these religious scholars do not seem to have learnt lessons from this. They are devoid of any sense of shame. They keep on forcibly attributing beliefs, against the Holy Quran and Sunna, to Islam which are infact un-Islamic and thus carry on making the history of Islam murky and gory.

However, now that the mullah has become used to this kill, he is not easily going to let go. If the world of Islam does not wake up and does not dismiss the dominance of the mullah as rubbish, and if the mullah is not forced to keep religious affairs separate from politics and to refrain from hurting the faith of Islam and to limit himself to preaching righteousness, prayer and worship, then the dreadful history will repeat itself! The present situation is backed by great political powers which wish Muslims kill Muslims, and Islam be destroyed by the world of Islam itself.

An Important Excerpt

I shall now present another excerpt from the Court of Inquiry and then move on to the conclusion of this subject. The Court of Inquiry acknowledges: “Apostasy in an Islamic State is punishable with death. On this the ulema are practically unanimous.” That is to say that only the religious scholars who appeared before the court unanimously concurred with this issue. Here the court is not referring to the renowned religious scholars who did not attend the court proceedings who hail from Pakistan as well as various other Arab countries. The court could not refer to them. Such scholars, currently as well as in the past, have striven against the punishment of death for apostasy, they have performed Jihad against the opinion and have written books. Therefore the court most certainly does not mean that all religious scholars were unanimous on this viewpoint, rather only those who had attended the court. The Court states:

“And the same fate should befall Deobandis and Wahabis, including Maulana Muhammad Shafi Deobandi, Member, Board of Talimat-i- Islami attached to the Constituent Assembly of Pakistan, and Maulana Daud Ghaznavi, if Maulana Abul Hasanat Sayyad Muhammad Ahmad Qadri or Mirza Raza Ahmad Khan Barelvi, or any one of the numerous ulama who are shown perched on every leaf of a beautiful tree in the fatwa, Ex. D. E. 14, were the head of such Islamic State. And if Maulana Muhammad Shafi Deobandi were the head of the State, he would exclude those who have pronounced Deobandis as kafirs from the pale of Islam and invlict on them the death penalty if they come within the definition of murtadd, namely, if they have changed and not inherited their religious views.”181

Maududi’s Rigidity

There is another interesting reference in the writings of Maulana Maududi in which he expresses his disagreement regarding the fact that all born Muslims should be considered Muslim. He says that he will not accept such people as Muslims in an Islamic regime; rather he will give them a year’s notice. They will be told that in view of their being apostates for all practical purposes, they will be at liberty to verbally reject the truth of Islam and declare that Islam is a false religion. If this is done they will be forgiven and pardoned [How much the Maulana longs to hear Muslims to declare Islam false]. However, if they do not follow this and a year goes by and they remain in the state of apostasy, then they are warned that they will be killed and wiped out. Alternatively they will be forced to observe that particular Islam which the regime considers to be Islam.

He writes:

“The Muslim population of the region where an Islamic revolution takes place should be issued a notice that those who have in belief and in deed rejected Islam and wish to remain disaffected, should within one year of the date of announcement, make a formal declaration of being a non-Muslim and leave our communal system. After this duration all those born in the lineage of Muslims shall be considered Muslims. All Islamic laws shall be enforced on them. They will be compelled to follow all religious obligations and duties. After this, whosoever steps outside the sphere of Islam will be killed.”182

No one should be misled by Maududi Sahib’s words here that “all those born in the lineage of Muslims shall be considered Muslims” because in an excerpt referred to earlier Maududi Sahib had given out an edict about those Muslims that the condition of the Muslims is such that out of 1000, even 999 are not true Muslims. This means that these Muslims are born non-Muslims. The fact is that the Prophet of Allah says that each child is born in the true nature, that is, Islam. These are the intentions of these ulema and this is their concept of Islam and this is their opinion concerning freedom of conscience.

Apostasy and the History of the Prophets (as)

Now I shall present to you one last observation which is interesting, but in one respect very painful, too. It will be the final word on this subject.

The Holy Quran presents a comprehensive and authentic history of the Prophets (as) covering long eras. It has preserved vast historical details from the time of Adam (as) till that of the Prophet Muhammad (sas). It informs us about the beliefs and practices of all the Prophets (as); morals and lifestyle of their followers; and in contrast the beliefs and behaviour of their opponents. The Holy Quran has preserved all this in great detail, giving us a systematic and continuous historical record. Narrations covering Hazrat Nuh (as) up to the Holy Prophet Muhammad (sas), concerning their opponents and what discussions took place between them—all are preserved in the Holy Quran.

The Beliefs of the Enemies of the Prophets (as)

It is evident from the Holy Quran that all who opposed the Prophets (as) held without exception the position that anyone who left his religion and became an apostate must be subjected to dreadful punishment. Hence if there is a consensus of opinion, it is a consensus among all the enemies of the Prophets (as) and not among the Prophets (as) nor among their true followers. The Holy Quran says that God was on the side of His Prophets (as), and He cursed those who upheld this tenet and tried to execute it. The Holy Quran condemns them who believed in punishing converts by death, burning them alive, and throwing them out of homes or imprisoning them.

Hazrat Nuh (as) Was Accused of Becoming an Apostate

Thus the Quran tells us about Hazrat Nuh (as) that his people accused him of apostasy and that he was attempting others to change their religion, and—“They said, ‘If you desist not, O Noah, thou shalt surely be one of those who are stoned.’”183
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They warned him with unanimity that if he did not desist, if he did not repent from his apostasy and did not cease to make others apostates, they were certain he would be stoned to death.

Therefore, if the ulema of Quetta have given the verdict that Ahmadis are apostates, and they have declared them out of Islam against their [Ahmadis] wishes and announced that their punishment is stoning to death—that they should be put in the ground and then stoned to death—then this is not a new claim. Earlier, the opponents of Hazrat Nuh (as) had made exactly the same claim.

Verdict of Apostasy Against Hazrat Ibrahim (as)

Concerning Hazrat Ibrahim (as), the Holy Quran narrates that he was warned by his father:
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“Do you turn away from my gods, O Abraham? If you cease not, I shall surely cause you to be stoned to death. Now leave me alone for a while.”184

The attitude of Abraham’s (as) father was adopted by his people also, and they invented a new way to punish apostasy. They said,
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“They said, ‘Burn him and help your gods, if at all you mean to do anything.’ We said, ‘O fire, be thou cold and a means of safety for Abraham!’”185

Thus, they got encouraged on listening to what his father had told him. If the father could prescribe stoning as a punishment for apostasy, they took a step further and, according to the Quran, declared that he should be burned alive. Thus it was that they wanted to help their gods. To safeguard their religion it was imperative for them to do so. They feared that otherwise their religion would get perverted. But the command of those who pronounced punishment for apostasy did not work. God says it is His command to the fire that works, fire being His creation. He commanded to the fire [image: ] (O Fire, be thou cold and means of safety for Abraham!).

We should learn a lesson from this. Man is created from dust which has the potential for growth. But Satan is created from fire as opposed to dust. Fire has the tendency to burn the products of the earth. So those who try to sow the seeds of mutual hatred they possess the nature of Satan.

Hazrat Salih (as) Was Called an Apostate

Hazrat Salih’s (as) people also treated him in this way, as the argument was carried on among them whether one who turns away from one’s society and apostatises should be punished or not?
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That is they said that all should swear by Allah’s name that they would assault him and his family at night and would kill them and whoever comes to claim blood money for them, they will say to them that they had not witnessed the killing of his family and that they are truthful and that they are not aware of anything.

Thus in certain instances the said punishment for apostasy was declared to be carried out openly and in other instances it was suggested that the assault be carried out secretly so that no one was caught in the action. So if today the same is going on in Pakistan and the mullahs are suggesting to make covert assaults—and kill children, women and the elderly—in order to avoid the law then this is nothing new. Prior to this, such instances took place in the time of Hazrat Salih (as).

The Calumniation of Apostasy on Hazrat Shu‘Aib (as)

The Holy Quran declares about Hazrat Shu‘aib (as):

[image: ]187

The arrogant leaders of the people of Shu‘aib (as) said: “O Shu‘aib! we will surely expel you and those who believe in you from our town, unless you return to our society. How can it be that you have apostatized and we let you go without punishment!” Hazrat Shu‘aib (as) gave a reply that shall always remain valid and forceful and said: “Will you oppress us despite the fact that our hearts are disgusted with your faith?” That is, since our hearts are not convinced of your faith anymore, your oppression cannot make the faith enter in our hearts.

The scholars of today have come to know the method as to how faith can be put into hearts by force that Hazrat Shu‘aib (as) and his people did not know, and these scholars consider it completely permissible, wise and in the exact light of the teachings of Islam and those of the Holy Quran to make use of force (the sword) and demand a return to their society.

Listen to the response of Hazrat Shu‘aib (as) to this superstitious belief. He says:
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“If we now return to your society under coercion and from fear of death and that of being driven out of our homes, then we will be among those who impute lies to Allah.”

Does Islam ordains that those who do not believe in the “Islam” of mullahs should be subjected to commit a greater crime and should be coerced into telling lies against God. Then Hazrat Shu‘aib (as) says: “This is certainly not possible for us or for you. There is only One Being that has influence and control over hearts and that is Allah, the Exalted. Until our Lord does not Will that we return to the beliefs that we have left behind, it is not within our control to accept what you are persuading us to.”

So how have the things come within the control and influence of the people of today that were not in the control of the Prophet (as) of earlier eras? Or were not in the control of the enemies of the Prophet (as) of those eras and were only in the control of Allah, the Exalted. Most certainly it is the same God today Who controls hearts and without His command hearts cannot be transformed.

Allegation Against Hazrat Musa (as) By the Nation of the Pharaoh:

The people of Hazrat Musa (as) and the Pharaoh of the time also treated Hazrat Musa (as) in the same way. The Holy Quran states that not only did they treat him as the opponents of other Prophets (as) treated them. Rather they surpassed in cruelty and invented new methods of causing infliction. Pharaoh thought of ways and means that did not even cross the imagination of the adversaries of the earlier Prophets (as) and he thus carried on with all kinds of cruelty on the grounds that according to him Hazrat Musa (as) was causing his people to apostatize. The Holy Quran thus declares:
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That when he [Moses (as)] came to them [the Pharaoh and his people] with the truth [that was granted to him] from Us, they [the Pharaoh and his people] said to kill not just Moses and those who believed him but also their sons, but keep their women alive. But the design of the disbelievers is nothing but wasteful.

Today exactly the same voice is being raised by the Pakistani ulema against the Ahmadis. By “keeping the daughters alive” they (ulema) mean the same as was meant by this expression by Pharaoh, i.e., do not kill those among them who are cowards and will comply with you. The adversaries of truth always drum up such plans. However, Allah the Exalted declares [image: ] that all the plans of the disbelievers will come to naught.

The Holy Quran states that the Pharaoh said [image: ] leave me to kill Moses.

He expressed his fear lest he [Moses (as)] should change his people’s faith and make them apostate or that he should create disorder in his country.

Reasoning of the Government of Pakistan

The White Paper published by the Government of Pakistan against the Ahmadiyya Community presents this reasoning as well. The matter being presented to the foreign countries by the Government of Pakistan’s White Paper, on the basis of which it opposes the Ahmadis, is that the Ahmadis are allowed to keep the faith of their choice, however, they make others apostatize by propagating their faith (tabligh) and create disorder in the country. What government will tolerate such a disorder!

The Revelation of the Promised Messiah (as)

The Promised Messiah (as) also received the revelation [image: ] And this fir‘auniyyat (the arrogance of Pharaoh) has been demonstrated, in the above words, about my humble self. The despot of Pakistan Diya’ul Haq had also, like the Pharaoh, decided to have my humble self killed, assuming, in his arrogance, that if he will do so he would cut off the juggler vein of Ahmadiyyat.

My Reply

I reply to them in the same Quranic words in which the Prophet (as) of an earlier age (i.e., Moses (as)) replied to his enemies. Not that I consider myself equal to even the dust of the feet of Prophet (as). However I consider it imperative to follow the Sunna of the Prophet (as). Justifying my reply on the basis of what Hazrat Musa (as) said to his enemies, I say to them in the words of the Quran:
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“By Allah! I come into the refuge of my Lord from you and mischief-makers of your sort and every arrogant person who does not believe in the Day of Judgment [otherwise he would not stoop to these vile and contemptible deeds].”189

The Holy Quran goes on to expound this subject through many verses. There is an abundance of such verses, however, I shall now come to the last portion of this subject.

The Allegation of Apostasy Against the Chief of Prophets (sas)

The most elevated, the best, the supreme, the most eminent, the chosen one is our master Hazrat Muhammad (sas) who is the chief of all the Prophets (as). It is established by the Holy Quran and the Sunna that allegations of apostasy were made even against the Holy Prophet (sas) by his people. They said that he had renounced his faith and should thus certainly be punished. Not only he had apostatized but also made others turn away from their faith. They said how was it possible that they could tolerate that he continuously propagated his faith and convert others to his beliefs.

Allah the Exalted informed the Holy Prophet (sas):
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“And remember the time when the disbelievers plotted against thee that they might imprison thee or kill thee or expel thee. And they planned and Allah also planned, and Allah is the Best of planners.”190

That is there was the time when the disbelievers would devise all sorts of plans against him (sas). Among these plans was the scheme that he (sas) should be captured, murdered or expelled from the town. That all the methods thought by the enemies of the previous Prophet (as) were not just hatched by the enemies of the Holy Prophet (sas) but a resolve was made to carry them out and for this all kinds of efforts were made by them. Just as Allah the Exalted declares: they tried all plans and Allah the Exalted also planned in response and indeed Allah is the best of the planners.

You Are Devoid of Shame!

Let us pause and reflect. The history that has been preserved by the Holy Quran and which has been, time and again, presented to us with great clarity—citing by name all the Prophets (as) from the time of Hazrat Nuh (as) to the Holy Prophet (sas)—reminding us, repeatedly and categorically, that the opponents of all Prophets (as) were united in the belief that Prophets (as) were apostates who needed to be punished. The enemy of the Prophet (as) of each era is in agreement and unanimity with the enemy of the Prophet (as) of another era that there should definitely be a punishment for apostasy, whether one is killed, imprisoned or driven out of home, but punished they must be. In particular it is imperative to punish that apostate who also preaches his faith to others. With reference to this history Allah, the Exalted, constantly tells us that those people were false and cruel who proposed punishment for apostasy. They supported force in matters of faith and openly expressed their views in this regard. The Holy Prophet (sas) and all the other Prophet (as), without exception, dismissed these claims, declared them false, wretched and unfortunate. They made the proclamations about freedom of religion and the freedom of conscience.

The Question Is

After this general agreement and unanimity of the Prophets (as) that there is no punishment for apostasy, how could it be that the Holy Prophet (sas)—about whom his enemies maintained that he was an apostate and should thus be punished—would leave the party of the Prophets (as) and join the party of their enemies and announce that each apostate should be punished by death or other dreadful methods?

It is astonishing that the scholars of today, whilst claiming love for the Holy Prophet (sas), would make this assertion! Why, surely they must feel embarrassed. Do they not simply wish to die with mortification! How dare they utter such claims, when all Prophets (as), unanimously and without exception, continuously one after the other, dismissed the tenet of death penalty for apostasy. Each time God bore witness that these Prophets (as) were true in what they said and that there is no compulsion in religion and those who promoted compulsion in matters of faith and suggested the punishment for apostasy were all liars and ignoble. God destroyed and obliterated them all.

Leave all other arguments against apostacy aside and just consider what class you are (God forbid) dragging the Holy Prophet (sas) into. Most certainly this can never be. God will certainly never allow you to do this. This doctrine is only fit to die, and it shall. Even if the Ahmadis have to lay down their lives for this, they shall do so. They shall erase this stigma from the Holy Prophet (sas) even if they have to erase these smears with their own blood!

The Times Have Changed

It is a pity that the officials and the mullahs of Pakistan do not realise that times have changed, that all the opponents of the Prophets (as)—about whom the Holy Quran states that they had suggested punishments for apostasy—are now repentant and have abandoned this belief. At present followers of no religion of the world maintain death penalty to be the punishment for apostasy. Even if the collective judgment of all the faiths of the world in the times of the Holy Prophet (sas) was death penalty for apostasy or imprisonment or expulsion from township, times have indeed changed now. Now even the Jews say that death penalty is not the punishment for apostasy, that it is a crime in the name of humanity and a smear on religion. Today even the Christians say with reference to their historical past that if they had killed the fellow Christians mercilessly for the crime of apostasy then they have greatly wronged themselves and are now embarrassed to note that history. They say that their heads hang in shame reading the history of the Spanish Inquisition or the details of the punishments meted out in England for apostasy and say that they now renounce all that. Similarly various other faiths that once held this belief, have now relinquished it.

What a warped scenario is this that today among those who claim death penalty to be the punishment of apostasy, are none other than those who are associated with the Holy Prophet (sas). Can a scenario more agonizing than this be imagined?

There is a limit to everything. This situation has crossed all boundaries of ignorance. In the emotional reaction to all this, whilst I feel anger I also undergo extreme anguish and at times I am amused as to what has happened to these people, what on earth has become of their rational faculties!

The Miracle of Holy Prophet’s Prayer

I pray to God for the ears which can listen and for the hearts that may be guided. They may or may not believe us, but our stand shall always be that of the Holy Prophet (sas)—to the practice of whom (sas) we shall always remain loyal—encapsulated in the verses.
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We are here to heal the wounds of today’s world and we will definitely try and remove the perversity of today’s world. We shall do it through admonishing and reasoning, through counsel with love and care. However, we shall not take on the role of a warden. If one does not believe one has the right to reject:
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Our task is to carry the message. But along with it we shall pray, for the arsenal of prayer is the greatest weapon of all. The land of Arabia witnessed such miracles of the prayers of the Holy Prophet (sas) that the world is still astonished by them. The fact of the matter is that the tremendous revolution that took place in the Arabian Peninsula within a few years was a fruit of the prayers of the Holy Prophet (sas) and not just a result of his preaching.

One Hadith relates that, with the obvious exception of Mecca and Medina, Ta’if too was, not among the areas which apostatized and that these areas were blessed by the personal education and training of the Holy Prophet (sas). The fact of the matter is that Islam reached the rest of Arabia, and indeed the world, by virtue of the prayers of the Holy Prophet (sas). The town of Ta’if did not join the apostates because it has accepted Islam exclusively as a consequence of the prayers of the Holy Prophet (sas).

The fact that Ta’if did not join in the rebellion against the Muslim government at the time when almost all the tribes of Arabia had given in to this treachery, proves that this miracle was indeed a manifestation of the prayers of the Holy Prophet (sas) for Ta’if.

During the time when the Holy Prophet (sas) was subjected to cruelty in Ta’if, when he was being stoned, God’s angels descended and offered him that if he so wished the town could be destroyed. But the Holy Prophet (sas) prayed that the town be granted guidance and beseeched that: [image: ]

‘O my Allah, guide these people of mine, for they know not.’193

Therefore, O Ahmadis, pray. Pray also for Pakistan. Our love for Pakistan is not primarily based on the fact that it is the country of those of us who migrated from there but because, as I have repeatedly drawn your attention to the fact, it is a country that was exclusively obtained in the name of Islam. Today it is exclusively being used to eradicate Islam. In the entire world it is the only country that was brought into being for the Kalima194, Unity of God. Today, unfortunately this is the very country that is bent upon erasing the Kalima. Every such action that would disgrace Islam in the entire world is being carried out there. However, as this country was originally created for the love of the Holy Prophet (sas) and in the name of God, our love for it will remain firm in any case.

O Pakistan, dear country, by God we love you. As you have increased in cruelty, our love for you has also increased, so as to save you from destruction. All those Ahmadis who belong to other countries but to whom the message of truth was conveyed by people born of your land are also grateful to you and will continue to pray for you.

So, most of all remember Pakistan in your prayers and also the entire Islamic world, against which great global conspiracies are being hatched. Remember the entire mankind in your prayers, and indeed the Pakistani Ahmadis who are enduring all sorts of hardship and tortures. Those who have not suffered the adversity of imprisonment are also living a life of extreme anguish. They are being treated ruthlessly and are deprived of their basic human rights—it all has made their lives unbearable. Pray for all of them. Pray for those who suffer starvation. Pray for the poor nations. Also pray for the general welfare of mankind. Wars are enormous calamities. With the human progress wars are getting deadlier. Civilized behaviours is the basic condition of civilized people. However transgression and brutality is shown in wars by the so-called civilized countries, because their civilization is superficial and is not built on the foundation of religion. We have repeatedly witnessed that nations who lay claim to be highly civilised have proven to be brutally vicious during war. Christians have displayed extreme cruelty during war against fellow Christians. Communists have been very ferocious to other Communists during war. Their civilizations are superficial; something that only appeared gilded but has no profound human values. These people are not aware of the complete reality of religion.

Today the situation is worse. So, the war of tomorrow will be deadlier than the war of yesterday. Therefore pray that Allah, the Exalted, may avert this calamity and remove the perversities that ultimately result in a war. Pray for the needy and those in dire straits. Pray for the widows, the orphans. Pray for those who bear all sorts of grief, the starving, the poor nations, the people and the nations who are crushed under the monetary burden of interest. Also remember the general welfare of mankind in your prayer.

All these prayers that you will offer will also be answered in your favour and will, with the grace of Allah, descend on you as His blessings.
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